iain 








Theology Library 


SCHOOL OF THEOLOGY 
AT CLAREMONT 
California 














EW PSYCHOLOGY AND THE — 
CHRISTIAN FAITH ios: 





WORKS BY 
Frederic C. Spurr 


The New Psychology and the 
Christian Faith. 


A Consideration of the “New” Psychology, 
its relation to, its bearing and assaults on the 
Evangelical Christian faith 


Fesus Christ and the Modern 
Challenge. 


“Mr. Spurr accepts the gage of battle which 
Modern Criticism has thrown down, and with 
great skill of fence defends the priceless pos- 
session of the Christian believers.” Christian 
Advocate 


The Master Key. 


“Tf the world would only accept Mr. Spurr’s 
interpretations of Christianity, all would be 
[oll Me ERE ME EHR GS Oe Mr ciognd.a.s $1.35 





The New Psychology 


and 


The Christian Faith 
BR 


/10 


57 By 
FREDERIC C. SPURR 
Minister of Hamstead Road Baptist Church, 
irmingham, Englan 
Author of “The Master Key,’ “Fesus Christ 
and the Modern Challenge,” etc. 





New York CHICAGO 


Fleming H. Revell Company 


LonpoON AND EDINBURGH 


Copyright, Mcmxxv, by 
FLEMING H. REVELL COMPANY 


Printed in the United States of America 


University of Southern California Lidrary 


New York: 158 Fifth Avenue 
Chicago: 17 North Wabash Ave. 
London: 21 Paternoster Square 
Edinburgh: 75 Princes Street 


nit 


Rela 2016 S77an 
¢, 


Transferred 


Methodist Worid Service Fund 


"2 LT 
= 4 iL £ OF col bre 1A) 


Foreword 


N this book, I am inviting my readers to 
consider with me one of the burning ques- 
tions of our time; namely, the bearing of 

what is called the New Psychology upon our 
Evangelical Faith, both in its substance and in 
the manner of its presentation. But if together 
we are to carry forward our task to a success- . 
ful issue, we must first of all clear our minds 
concerning one fundamental question; namely, 
that of the vitality and harmony of all truth, 
whatever guise it bears and from whatever 
quarter it comes. We must come to believe, 
ere ever peace can fill our hearts, that the Spirit 
of the living God, who has created all things, is 
directing all things and will finally perfect 
them. We must take our Credo seriously —“ I 
believe in the Holy Ghost.” This faith is some- 
thing quite other than the impersonal and 
chilling belief of the pantheist, who perceives 
in all things a manifestation of one energy 
which, although it be “ Divine,” is not suf- 
ficiently human to make a distinction between 
a toad andaman. The pantheist speaks of an 
all pervasive energy which penetrates the whole 
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universe, but his creed is destitute of glow and 
energy, and it wholly lacks dynamic. No 
pantheist has ever arisen, clad in divine power, 
to become our apostle. Philosopher he may 
be: apostle never. It is not in him. The 
“spirit” of which Christianity speaks, the 
spirit promised by our Lord Christ, is personal. 
His action is personal. The effects he produces 
are personal. Jesus promised that the Holy 
Spirit should lead the Church into “ the whole 
truth,” the truth about Himself, about God the 
Father, and about life in its broadest sweep. 
Christian history confirms the truth of our 
Lord’s promise. The field of truth has been 
ever enlarging. Light has perpetually in- 
creased in power and splendor. Light is never 
to be feared, least of all by the Christian who 
is a “ child of light.” 

All light and truth, St. James tells us, pro- 
ceed from one Source, ‘‘ the Father of lights, 
with whom is no variableness nor shadow cast 
by turning.” Light can never contradict light, 
nor truth be opposed to truth. Since all light 
and truth are one, it should be our business to 
try and find the synthesis between their various 
expressions. The various notes are all there, 
each with its own clear sound. The musician 
combines these and produces a glorious har- 
mony of the whole. 
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The first six chapters of this book were de- 
livered, originally, at the General Conference 
of Christian Workers, East Northfield, Mass., 
as lectures to ministers. Very many requests 
were received for their publication, and they 
appeared subsequently in The Baptist, the 
weekly official organ of the Northern Baptist 
Convention. Some of the later chapters were 
printed in the columns of The Christian World 
(London). The whole, revised and partly re- 
written, are now brought together dominated 
by the plan and purpose which is expressed in 
the title borne by the book. 


BCs: 
Hampstead Road Church, 
Birmingham, Eng. 
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I 
THE GENERAL OUTLOOK 


OST, if not all of those who have given 
any thought to the matter at all, will 
be prepared to concede that the ever- 

developing truth of God has never been re- 
ceived with that warm hospitality to which it 
is entitled. Men have challenged it, suspected 
it, denied it, persecuted it and sought by every 
means to stifle it. Truth has always had to 
fight for its life. The study of history re- 
veals to us three well defined phases through 
which truth passes before it gains recognition 
amongst men. 

1. Professional unbelief has always been 
eager to find in new truth a weapon against the 
gospel. It always sets forth armed with preju- 
dices. It protects itself by assuming, as some- 
thing unchallengeable, that God cannot be, that 
miracle is an illusion, and that revelation is 
impossible. Professing assurance upon these 
points, it uses new knowledge to feed its preju- 
dices. At one time the science of geology was 
used against the book of Genesis. Later, the 
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science of astronomy was held to make impos- 
sible the belief in the incarnation of the Son of 
God. Then the sciences of chemistry and 
biology were put in evidence against the idea 
of the soul. Finally the science of historical 
“criticism ’’ was opposed to the truth of a 
divine revelation. To say all this seems to be 
the recital of ancient history, so far away does 
it all seem; yet it is but yesterday that the 
battle raged. Today, we look upon a battle- 
field deserted. Who now believes in the 
“necessary conflict” between religion and 
science? Who now believes that a sane Bib- 
lical scholarship has destroyed the truths of 
Divine Inspiration and Revelation? Who, 
today, would dream of opposing the story of 
the world as disclosed by science, to the sub- 
lime “ hymn of Creation ” which is sung with 
such religious warmth in the earlier pages of 
the book of Genesis? To Christian scholarship 
on the one hand, and to science on the other, 
we owe our clearer vision of the method of God 
in creation. The professional unbelief of yes- 
terday, which claimed the support of science, 
has no longer any force amongst the educated. 
The rationalism of the late Victorian epoch, 
which found its apotheosis in Dr. Haeckel’s 
“Riddle,” is today entirely bankrupt. The 
soul of man once more is awake and crying out, 
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more or less articulately, after the things of 
the spirit. 

2. If unbelievers have been eager to employ 
new knowledge against the spiritual truths 
which they did not understand or appreciate, 
far too many believers have been fearful and 
filled with alarm. The history of Christianity 
in this respect has been a very sad one. The 
growth of light has not always been welcomed 
by the “sons of light.”” The cry has immedi- 
ately been raised, ‘the Bible in danger,” or 
“ Christianity in danger.”” Men have ranged 
themselves into opposite camps and fought 
fiercely with each other; men who ought to 
have been comrades and fellow helpers of the 
truth. And a scoffing world has made merry 
over the spectacle of earnest people in our 
epoch unchurching each other in the name of 
truth, while in the following generation their 
sons and daughters were puzzled to know why 
their sires fought. But ever, over the stormy 
waters has sounded the voice of the Lord, 
“Why are ye so fearful, O ye of little faith? 
... Itis I, be not afraid.” 

3. There has always come a time, however, 
when, after conflict and suspicion and sifting, 
the new knowledge, understood at last to be 
friendly, has been placed at the service of true 
religion. History is full of illustrations of this 
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experience. The bogey of one generation be- 
comes the quest of the succeeding one. The 
truths which the foe used as swords are trans- 
formed into ploughshares for the overturning 
of new rich soil. The discovery of Copernicus 
that the earth and the planets revolved around 
the sun was revolutionary for the theology of 
the middle ages; hence it was bitterly resisted. 
To accept it meant disloyalty to divine revela- 
tion, so it was said. But who thinks so today? 
The new astronomy, so far from belittling cre- 
ation, has immensely increased its marvel and 
its glory. And so has it been with every 
new disclosure of truth. When it has finally 
emerged and stood clear it has always been 
claimed for the service of the Gospel. And so 
must it ever be to the end. 

Let us profit by these considerations and 
remain calm when new conflicts arise, confi- 
dent that nothing can ever destroy the eternal 
foundations. 


With this word of general introduction we 
may now the more easily plunge into the midst 
of our subject. A new science has been born 
in our day. It has rapidly grown to giant pro- 
portions and threatens to dominate the whole 
of human life. The most remarkable claims 
are made on its behalf. It is to solve every 
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question in heaven and earth. Its claims are 
advanced everywhere. Open any modern paper 
or book at random and you infallibly encoun- 
ter the word “ psychology.” This new science 
is influencing business methods. Experts lay 
themselves out to teach the psychology of sales- 
manship and advertising. Follow a certain 
course of instruction, they say, and customers 
are at your mercy. They will be compelled to 
purchase even against their will, which for 
the time becomes subject to the will of the 
salesman. 

The new science is entering into medicine 
and the art of healing. The formula is no 
longer “ salts,” but “ suggestion ”; not physic, 
but faith. Maladies are believed to be funda- 
mentally mental in character and therefore 
curable by mental means. Psychology is in- 
fluencing educational methods. The old idea 
of “ cramming ” is yielding to the new idea of 
“ expressing ” personality. Formerly school 
children were treated as Mr. Bumble treated 
the unfortunate workhouse children under his 
care, when from a common basin of brimstone 
and treacle each boy was helped to a similar 
quantity of the precious compound, whether it 
suited him or not. So one common curriculum 
was offered to all students whether they were 
fit to respond to it or not. Psychology has 
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challenged that mechanical method and has 
proposed in place of it a separate treatment of 
children and a method of drawing forth per- 
sonal “ expression,”’ which is of the essence of 
true education. 

And now the new psychology has turned its 
attention to religion. It subjects not only man, 
but God and our Lord Jesus Christ to an 
analysis which in the hands of some leaves 
behind no residuum. 

Like all new things, psychology is passing 
through a “swagger ” stage. The tendency at 
present is to overdo its part and make uni- 
versal but impossible claims for itself. It has 
not yet adjusted itself to other departments of 
knowledge. There is too much of the “new 
broom ” about it, with the idea of the “ clean 
sweep.” It has yet to find its proper place, its 
true level. And when it does, it will prove to 
be, as other threatening things before it have 
proved to be, a great auxiliary to faith and to 
human life. 

For the moment, however, it has become a 
new weapon in the hand of unbelief—an illicit 
weapon I submit, but none the less deadly. 
Once more the timid are quaking. Once more 
a holy war is proclaimed, the war-whoop is 
sounded, and scalps are being counted in ad- 
vance. A well-known skeptic who has been 
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worsted in more than one encounter, now arises 
from the dust to tell the world that “ the final 
battle of reason and science against faith is in 
progress. Religion hitherto has been wounded 
by science, upon the surface of the skin only. 
It has been reserved for psychology to enter 
the arena and to deliver the death blow. When 
the combat is ended we shall hear no more of 
God, or the soul, or of religion; all the appa- 
ratus of religion will be scrapped, and man- 
kind, freed from the incubus of false beliefs, 
will march to the conquest of the universe.” 
When one is boasting, it is as well to be 
thorough and to do the thing properly. Well, 
we shall see whether the new Voltaire will 
be more successful than the old in his pre- 
diction that the extinction of religion is at 
hand. 

The new psychology, as expounded by un- 
belief, is said to have destroyed utterly two of 
the main things which have kept Christianity 
alive: namely, the Chrsitian idea of sin and the 
truth of Christian experience. It is said to 
have exploded the Christian idea of sin by re- 
ferring all evil to sex reaction, or to “ nerves,” 
or to neurosis. Penitence is explained as a 
morbid state. There being no personal God to 
sin against, how can sorrow in His supposed 
presence be other than morbid? Whatever sin 
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be ours, can be cured by suggestion—so it is 
explained. All is physical or mental in origin: 
the cure must therefore be on these lines. For 
the moment I do not propose to meet this chal- 
lenge—that will be reserved for another occa- 
sion. I must be content at this time to point 
out the utter shallowness of the conception. It 
is not altogether false. There is enough truth 
in it to give it piquancy and to cause uneasi- 
ness. But the main factors are conveniently 
omitted from this scheme. No reference is 
made to the will of man which chooses evil: or 
to the eternal law, the law of God, the “ cate- 
gorical imperative,” the “Thou shalt” and 
“Thou shalt not,” which are in the nature of 
things. These things find no place in the new 
psychology as expounded by men who have 
made up their minds in advance that God does 
not exist. And for that reason the new expo- 
sition cannot possibly hold the field. Sin is not 
a storm in a teacup—nor an affair of the imagi- 
nation. It is a rebellion against eternal law and 
the chief witness against man is man himself, 
who through his conscience testifies to the fact 
that all is not right when all should have been 
right. To this point we shall return at a later 
stage. 

The new psychology, as expounded by un- 
believers, claims to have explained away Chris- 


THE GENERAL OUTLOOK 19 


tian experience. Christianity, without question, 
has been kept alive by the spiritual experience 
of Christian believers. Had there been no such 
experience there could have been no Church, 
no organized body, no propaganda. But now 
it seems the “ impregnable citadel ” of Chris- 
tianity is a mere castle in the air. There is no 
such thing as communion with the living 
Christ. What is mistaken for such is nothing 
more than self-communion—auto-suggestion. 
It is induced by various means, such as mob 
pressure, music, ceremony or even self-contem- 
plation. By these means a state of illusion is 
created in which the victim imagines himself 
to be in touch with another, whereas he is 
merely playing with his own double. Besides, 
say the new philosophers, Christ is quite un- 
necessary. All your forces lie within your- 
selves: you have but to tap them and rise to 
the desired height. Goodness and badness 
are matters of thought. If you wish to be 
right, think that you are, and you are. So 
into the air vanishes nineteen centuries of 
Christian experience. 


Now, while there is a certain truth in all 
this—a modicum only—yet as it stands it is 
shallow, provincial and narrow and utterly un- 
true to the facts of life. For this pat scheme 
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omits the main factor. The simple and radical 
truth of things is that ail the complementing 
forces of life are not within but without our- 
selves. Nothing is further from the actual fact 
than the claim that we carry within us all that 
we need for life. In no department of life is 
this true. Man possesses the lungs for breath- 
ing, but for air to fill them he must go outside 
himself. He possesses the apparatus of diges- 
tion, but he does not carry within himself his 
supplies of food. For these he must go with- 
out. He possesses brain and mind, but the 
facts of knowledge have to be sought elsewhere 
than in himself. This law of the part and the 
counter part is rigorous and applies to all living 
things. ‘There is no sentient being that escapes 
this law. The soul, the spiritual nature of man, 
is no exception to the universal rule. For the 
completion of his spiritual nature man must go 
outside himself even to the source of all. To 
speak of the “ Christ in us,” which only needs 
to be evolved, is a misuse of religious language 
and a contradiction of one of the radical laws 
of life. What is called “ new thought ” can at 
the best only produce a limited man, “ spirit- 
ual” only in an accommodated sense of the 
term. The Christian idea of a complete spirit- 
ual man is quite different from the attenuated 
picture presented by “new thought.” The 
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word of Jesus is explicit—‘‘ apart from me ye 
can do nothing.” And it is idle to attempt to 
analyze Christian experience without reference 
to this, its main element. Remember, this word 
of Jesus is quite unique. There is no other like 
it. No other teacher ever dreamed of saying 
anything at all resembling it. Confucius 
handed to the Chinese his maxims and bade 
them follow them. But the Chinese sage is not 
necessary to the carrying out of the maxims. 
Buddha showed a path, and Mohammed left a 
book behind him. But Buddhism is not de- 
' pendent upon the perpetual presence of Gau- 
tama, nor is Mohammedanism dependent upon 
the inspiration of the Arabian prophet. But 
Christian experience does depend upon the 
presence and perpetual activity of Christ. He 
remains the life of the Christian. He is the 
vine, we are the branches. There is no specific 
Christian life apart from a vital relationship to 
Jesus Christ. The unbroken witness of nine- 
teen centuries is proof of this. Many of the 
new psychologists forget this, and ignoring the 
declared source of the experience, seek to dis- 
cover it elsewhere. This is not scientific. We 
shall see later, when we come to deal particu- 
larly with Christian experience, how entirely 
inadequate is that account of Christian experi- 
ence which omits the Christian element in it. 
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Here I must be content to note the point and 
pass on. 


There is absolutely nothing to fear in the 
new psychology when it is properly interpreted 
by unprejudiced people. On the contrary it 
will yet prove to be a new auxiliary on behalf, 
of genuine religion. Whatever assured message 
it brings us we must heed and incorporate into 
our Christian teaching. Already we may per- 
ceive benefits accruing from a study of the new 
science. It is teaching us anew a lesson that 
many are slow to learn, namely, that souls, like 
bodies, differ immensely from each other. We 
ought not to treat all souls alike, and yet many 
evangelists and pastors do this to the grievous 
hurt of many a sensitive person. A pastor is a 
physician of souls; a true physician undertakes 
a separate diagnosis of each case, and prepares 
a separate remedy to meet each need. The 
quack doctor, on the contrary, has one remedy 
for every malady. By this you know him to 
be an impostor. In dealing with human souls 
it is not sufficient to throw at all and sundry a 
handful of selected texts. There is a word of 
God which is for all, and there is a word of God 
which is for each individual. And bunglers 
may easily miss the second altogether. The 
“cure of souls ” demands an individual method 
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of treatment. It was the method of our Lord. 
It takes longer and taxes our time and patience 
and strength. But it is the only method that 
is finally effective. 

The new psychology also gives us new in- 
sight into difficult cases. It enables us the 
better to understand men and women. There 
are certain cases which come under the pastor’s 
notice that are really pathological: they call for 
the physician. And there are cases which come 
under the physician’s notice that demand the 
minister of Christ. All ministers know of these 
“ borderland ” cases which often prove so puz- 
zling. The new psychology helps us to sort 
them out with greater skill. 

A study of the new psychology should also 
prevent a repetition of some of our former fail- 
ures. For want of understanding the human 
personality, the religious teaching of the young 
has been so signal a failure. When we remem- 
ber the vast numbers of young people who 
throng our Sunday-schools, and then reflect 
upon the inadequate proportion of these who 
join the Church, it is evident that somebody 
has blundered. Then think of the criminals 
that scourge society. We punish them, im- 
prison them, segregate them and then let them 
loose upon the world, uncured, to recommence 
their depredations. Surely something is wrong! 
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Think again of the sad reactions which often 
follow mass evangelism: backslidings, lapses, 
scandals. A better knowledge of the human 
spirit might prevent many of these unhappy 
results. 

So you see how the new psychology may help 
us. If, for the moment, it appears to be our 
enemy, that is either because it claims too 
much, or we fail to perceive its bearings and 
adjustments. Whatever in it is true belongs to 
us and we must claim it for Him who is the 
source of all truth. Whatever in it is false will 
wither and perish. 


II 


THE NEW PSYCHOLOGY AND 
CHRISTIAN EXPERIENCE 


HAVE already introduced this part of the 

general subject; let me now deal with it in 

a more complete way. And it will be well 
at once to place in full light what is perhaps a 
perfect summary of the Christian Gospel. It is 
found in the first Epistle of St. John, and runs 
thus: “ We know that the Son of God is come, 
and hath given us an understanding that we 
know him that is true, and we are in him that 
is true, even in his son Jesus Christ ” (1 John 
5: 20). Here are three facts presented to us. 
First, a fact of solid history—‘“ the Son of God 
is come.” Secondly, a fact of divine revelation 
—‘“ we have an understanding and we know.” 
Thirdly, a fact of transformed life—“ we are in 
him that is true”; that is to say, we are true 
because we are in living relation with the per- 
sonal truth. These are the three fundamental 
facts of Christianity upon which everything in 
our holy religion reposes. And, if I may be 
permitted the expression, these three fuse in 
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the furnace of life and yield the final product 
of a rich and solid Christian experience. They 
cannot be separated. The three together, and 
together only, give the final result. There is 
no such thing as a transformed Christian life 
which is unrelated to the historic appearance 
and mission of Jesus Christ. And that historic 
appearance and mission in turn receives its 
vindication in the perpetual transformation of 
human life throughout the ages. 

None can fail to note the triumphant ring of 
this declaration. There is nothing whatever 
apologetic about it. It represents experience 
blazing with joy and love. It was the hall- 
mark of primitive Christianity. It was in- 
tended to be the normal experience of all the 
Christian people to the end of time, being 
based upon the fact of a living Christ whose 
redemptive action is continuous. It is only 
simple truth to say that Christianity has lived 
and conquered by the experience it has created. 
Despite the superstition which has often tar- 
nished the gold of the gospel; despite the many 
errors of the medieval church; despite the 
worldly ways of sustaining and propagating a 
spiritual religion—things which in themselves 
are fatal to the evangel—the living quality 
which has remained unharmed and which has 
proved to be propagandist, has been the soul’s 
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experience of the redemption and power of 
Jesus Christ. Without that experience the 
Church, as a mere institution, would have 
perished long ago. And the chief need of the 
modern Church, in this time of challenge and 
change, is that of a valid, conquering experi- 
ence of the power of Jesus Christ, carrying 
with it an overflowing joy, and the certitude of 
final victory for the truth. The Church cannot 
live upon organization, or money, or display, or 
theology: it can live and thrive and multiply 
only by reason of its experience of Christ. It 
is upon this citadel of faith that skepticism is 
making so desperate an assault today. And the 
chief weapon in its armory—all others having 
been broken in turn—is the new psychology. 


Undaunted by the failures of the past, the 
enemy now imagines that the citadel is about 
to fall into his hands. The method is not to 
deny Christian experience, but to explain it in 
a purely natural manner. Christian experience 
is said to be only subjective, with nothing ob- 
jective corresponding to it. It is an affair of 
auto-suggestion. The Nancy records tell of a 
crippled girl in a hospital who was persuaded 
that if St. Peter could visit her and say to her 
what he said to the lame man long ago—‘“ Rise 
up and walk ”’—she would at once be cured. 
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Thereupon, unknown to her, Dr. Charcot as- 
sumed the réle of the apostle, dressed himself 
appropriately, and advancing to her in the 
guise of St. Peter, commanded her to walk, 
which she did. The moral drawn from the in- 
cident is that all great exceptional experiences 
may be explained in a similar way—our spir- 
itual experiences included. Our supposed 
experience of the saving power of Christ, ac- 
cording to this hypothesis, is merely a stirring 
of old material; a new combination of existing 
elements, with nothing whatever added from 
the spiritual realm. The fresh arrangement is 
colored by our religious fancy, which is a pure 
illusion. The God with whom we think we 
commune and the Christ whom we fondly 
imagine redeems us are a creation of our own 
minds. 

Further to emphasize this point, another 
story is introduced; that of an asthmatic who 
was staying in a hotel in Switzerland. Awak- 
ened in the middle of the night by a feeling of 
suffocation, he got out of bed, and, in the dark, 
fumbled for the window, which, failing to open, 
he smashed. At once the sufferer breathed 
freely. But in the morning he discovered that 
the bed-room window was tightly closed, while 
the glass case of the large clock was broken. 
His asthma was relieved by a trick—a sheer 
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illusion. Such illustrations as these are brought 
forward as evidence that Christian experience 
has nothing more than a subjective basis: in 
short, that it is fraudulent. And to confirm 
this theory, it is pointed out that there are 
other religious experiences which are not spe- 
cifically Christian, but which are just as real to 
their subjects—as witness the ecstasy of the 
Sufis or the dancing dervishes. All this is 
very plausible and—very shallow. Yet it has 
shaken not a few, who exclaim, “Is my re- 
ligion, after all, but a mere fancy? ” 


Let us look, then, at the real worth of Chris- 
tian experience. It would, of course, be sheer 
stupidity to deny that there are genuine re- 
ligious experiences outside Christianity. There 
were saints in Judaism, as is witnessed in the 
marvelous pages of the Psalter. There are 
saints in what we call “paganism” today. 
Our Lord owned this when He spake of His 
“other sheep” whom He must yet bring into 
His fold. But what we affirm is that the 
Christian experience is something alone, apart, 
unique, and, when real, is the crown of all other 
religious experiences: fuller, richer, deeper— 
the one pearl of great price. Its distinguishing 
mark is its relation to a special Person with 
whom it is entirely wrapped up. It is the ex- 
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perience of Christ in quite a specific way. It 
varies greatly, both in kind and in degree. And 
it receives vastly different expressions. The 
varied experiences of St. Paul, St. John, John 
Bunyan, Henry Drummond, Hudson Taylor 
and others, resemble the differences we see in 
a garden or on a landscape. Upon the surface 
they appear to be quite different things. Be- 
neath the surface they are one, springing from 
one common source. And so is it with our 
Christian experiences. They are all related to 
Christ. He is both the source and the object 
of the experience. Differing as they do, there 
are certain elements common to them all. All 
who possess a genuine Christian experience 
testify to life harmonized with God in Christ, 
to a new outlook upon God, man, life and des- 
tiny, to a new spiritual power within resulting 
in freedom and progress, to a mind at rest yet 
ever expanding, to a new ethical dynamic— 
love; and to a new type of character—Christ- 
likeness. These are the things that we find, 
the world over, amongst all races and classes, 
in all space and time, as constituting the au- 
thentic Christian experience. And it is this 
that is challenged by the apostles of the new 
psychology. We must ask, therefore, is this 
Christian experience genuine? Is it due to a 
real action of Christ upon us; to a real spiritual 
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fellowship with Him; or is it simply a sub- 
jective and delusive impression due to purely 
natural causes? 

And the main answer is that it is real because 
it bears all the marks of reality. The effects 
answer to the alleged cause and they admit of 
no third or foreign element to explain them. 

1. We may affirm with confidence that the 
specific Christian experience is due to a new 
force from without. In chemistry there are 
two kinds of changes effected in natural ele- 
ments. One is due to the recombination of 
existing elements: the other is due to the intro- 
duction of an entirely new element. We may 
express one as a change and the other as cre- 
ation. In the human soul there are, similarly, 
two kinds of changes, due to two different 
causes. Certain changes can be effected in 
man by a recombination of existing elements 
within him, due to the practice of auto- 
suggestion. A person may, by pure suggestion, 
reverse his mental states and remove his moral 
troubles. He may change the direction of his 
life and at any point may relieve the pressure 
which rests upon him, without once going be- 
yond himself. When all is done, however, ex- 
actly the same powers remain, and exactly the 
same person is present. Nothing beyond a 
redistribution of existing forces has occurred. 
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But there are many cases in which the natural 
powers of man are weakened or even wrecked 
through sin or an hereditary handicap. What 
is the use of talking about redistribution or 
recombination in such cases? The urgent need 
is for renewal. As Dr. Edgar Y. Mullins puts 
it: “No combination of past tendencies can 
transform a vile sinner into a saint.” Now, 
Christian experience witnesses to the fact of 
renewal. ‘Old things are passed away; be- 
hold all things are become new.” Unless we 
are living in a world of cruel illusion wherein 
nothing can be trusted, there is nothing better 
established than the fact of transformed human 
lives under the influence of Jesus Christ. And 
by transformed I mean transformed. Ancient 
and deeply rooted desires have entirely disap- 
peared. New forces have entered the soul. 
Natural channels worn deep by long habit have 
been filled up and entirely new ones created. 
Natural hatreds have been sublimated by a 
divine love which inundates the soul and ex- 
tends even to the bitterest foes. Now, if any 
one claims that auto-suggestion can accomplish 
miracles of that order, I can only marvel at his 
credulity or blindness. The annals of conver- 
sion clearly witness to the operation within the 
heart of man of a “ power not ourselves—that 
makes for righteousness.” Here is something 
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unique and universal, and it is true because it 
answers to the law of the complementing force 
coming from without. When the English athe- 
ist, Charles Bradlaugh, challenged the late 
Hugh Price Hughes to a debate on the truth of 
Christianity, Hughes, with characteristic au- 
dacity, replied that he was anxious for a debate 
on new and practical lines. He, for his part, 
would undertake to produce one hundred peo- 
ple whose evil lives had been completely trans- 
formed by Christ, and Bradlaugh, on his part, 
might bring half a dozen people, if he could 
find them, who had been similarly transformed 
by Bradlaugh’s teaching. The debate was de- 
clined. Bradlaugh was a wary man and he did 
not propose to be made a fool of in public. 

2. We go further and affirm that the Chris- 
tian experience is that of a personal power. It 
may be difficult and perhaps impossible for any 
person to distinguish a higher personal power 
at work in his life. All forces that stream into 
us mingle with our own personality and are 
made known to us only through that medium. 
It is the effect, however, that determines the 
character of the cause. And the effect in 
Christian experience is that of a richer person- 
ality which takes on the quality of Jesus Christ. 
Hence the cause is referred to Him. All great 
teachers, it has been shown, impress their per- 


34 THE NEW PSYCHOLOGY AND 


sonality upon their pupils. Mysterious and 
elusive as this may be, and difficult enough to 
define, nothing is more certain than that a 
subtle “ something ” passes from the master to 
the pupil by which all recognize in the pupil 
the action and influence of the master. How 
common it is in a university to hear the re- 
mark, “ You can tell whose pupil he is.” The 
disciples of Christ are thus known. In the 
genuine Christian experience the personality of 
the pupil is moulded by the divine Master. It 
bears this impress which is unmistakable. Of 
the highest kind of Christian, men say, “ He is 
Christlike.” What is this but a tribute to the 
activity of a living Lord? One thing is quite 
demonstrable—the Christlike character is’ not 
due to an un-Christlike man suggesting to him- 
self that he is a Christ. Miracles do not hap- 
pen in that way. Auto-suggestion, therefore, 
does not account for the Christian experience 
of personal exaltation which two millenniums 
have associated with Jesus Christ. 

3. More than this, the Christian experience 
is historically continuous. It is not a phenome- 
non belonging to one epoch only, but to every 
epoch since the hour when Andrew cried with 
joy, ‘‘ We have found the Christ.” In all space, 
whenever a human soul makes the great ven- 
ture of complete surrender to the Redeemer, 
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the Christian experience follows. Neither zone 
nor race makes the least difference. Blacks, 
browns, yellows and whites alike, yielding to 
His spell, enter into His secret and experience 
His redeeming power. The annals of missions 
and numberless biographies tell one and the 
same story. Throughout all time also, the like 
phenomenon is observed. The Apostolic Age, 
as reflected in the pages of the New Testa- 
ment; the Middle Ages as reflected in the lives 
of the saints; and the Modern Period with its 
unparalleled wealth of devotional literature and 
hymnology, agree in bearing an identical wit- 
ness to the unbroken continuity of fundamental 
Christian experience. This persistence is sim- 
ply amazing when its implications are per- 
ceived. Creeds have varied, churches have 
clashed, separations have wrought much havoc. 
Yet beneath all the divergences and contradic- 
tions there remains. the unchallengeable fact of 
the common denominator of Christian experi- 
ence. The experience itself has varied, yet its 
hidden root has been ever the same. All of 
which means that the Christian experience has 
been specific and not idiosyncratic. It has not 
proceeded from men, but from Christ, to whom 
it is directly traceable. The fashionable theory 
of auto-suggestion as an adequate explanation 
of this marvelous phenomenon, so widely 
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spread, is simply hopeless. It does not come 
within measurable distance of the thing it pro- 
fesses to analyze and to expound. 

4. And yet, divine and unique as it 1s, the 
Christian experience is psychologically rational. 
When the psychologist says, “ Everything that 
changes us is suggested to us and then by sug- 
gestion made our own,” he is right. When he 
says that this suggestion is a trick that we play 
upon ourselves, he is wrong—demonstrably 
wrong. In lower things we train people by 
suggestion. What is all our education of youth 
but a continued process of suggestion? We 
teach children honor, truth, love and patriotism 
in such a way—if our method be correct—as 
to compel them to say to themselves, “ These 
things are true; we will make them our own.” 
By reflection and decision—methods of sugges- 
tion—the resolution is arrived at to become 
these things. But these things which are thus 
suggested are in themselves true. Honor, 
truth and love exist as realities. They become 
personally incarnate in the individual only 
when, by a great moral act, they are made his 
own. And so it is with religion. The truth of 
the gospel exists as a fact in itself. Its validity 
does not depend upon any man’s view of it, or 
of his acceptance of it. If he rejects it in toto, 
it still remains true in spite of him. But it 
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only becomes true for kim as he makes it his 
own by an act and an attitude of faith. And 
what is this but suggestion? 

We ought to surround our children with an 
atmosphere of suggestion of Christ as Re- 
deemer and Lord, and so make it easy for them 
to receive Him. And we should do this be- 
cause it is true that Christ is Redeemer and 
Lord. There is no greater fallacy than to sup- 
pose that truth is not truth until we confess it 
to be such. Truth remains truth even if we 
vehemently proclaim it to be falsehood. Yet 
innumerable parents yield to this fallacy and 
foolishly say, “It is not fair to prejudice a 
child in favor of religion: wait until he is 
grown and then let him choose for himself.” 
But do parents reason thus in the matter of 
secular education? What is schooling but a 
perpetual “ prejudicing ” of a child in the di- 
rections of arithmetic, spelling, reading, geom- 
etry and the like? What would happen to our 
nation were we to leave these things until chil- 
dren were old enough to choose for themselves? 
A garden left to “choose for itself”? would 
“‘ choose ” thistles and weeds. If it is to pro- 
duce flowers and fruits it must be sown from 
without by appropriate seed. And if the facts 
of our faith are true—as are the facts of arith- 
metic and geometry—is it not an obligation on 
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the part of the parent to sow the divine seed in 
the mind of the child: to “ suggest ” the truth 
to him in the hope that he will suggest it to 
himself? I suggest, with perfect respect, that 
very much of the “ invincible ignorance” of 
our time in the matter of religion, is due to the 
mistaken broadmindedness of parents who, 
while professing solicitude on behalf of the 
children, leave them to flounder in the seduc- 
tive currents of the day. What is claimed to 
be broadmindedness may, after all, be indo- 
lence. It is manifestly unfair to the child to 
leave it an open prey to any adventurer of the 
mind. The final choice, of course, rests with 
the child when grown up, but he ought not to 
be deprived of his chance of growing up in a 
Christian atmosphere. 

This brings me finally to consider the means 
by which the reality without becomes the real- 
ity within. It is by faith in Christ that we are 
saved, but this faith is not blind belief or an 
emotional self-suggestion. It is the soul open 
to the reality of God and not the mere rumina- 
tion of an inner thought of our own. Faith is 
at once the surrender of ourselves to the Re- 
deemer, and an affirmation to ourselves that 
“ God is true.” 

And here M. Coué is exceedingly helpful to 
us. He insists that healing comes not through 
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struggle but through affirmation. Evangelicals 
have always insisted, from St. Paul’s day on- 
ward, that Salvation is “not of works,” but 
“by grace through faith.” The psychologist, 
when he reaches the heart of the matter, is 
found repeating the formula of the Gospel. 
Let us return to the triumphant “ we know ” 
of the New Testament and be courageous in 
our witness. Only a vital and powerful experi- 
ence of Christ can restore to the Church her 
conquering power. Whenever she has weak- 
ened here she has been overwhelmed by the 
storm. Christian experience has nothing to 
fear from the challenge of the new psycholo- 
gists. On the contrary, it may find in the new 
doctrine as expounded by wise and unpreju- 
diced men, a new support and a new appeal. 


III 


THE NEW PSYCHOLOGY AND OUR 
SOURCE OF SPIRITUAL POWER 


OR the successful accomplishment of any 
task committed to us, the first question 
is that of “ power.” Without “ power ” 

of some kind we can do nothing at all. We 
can neither move a boulder, nor start a thought, 
nor influence a life. There is always a cor- 
respondence between the kind of power em- 
ployed and the effect produced. A mechanical 
effect is produced by mechanical power, a 
mental effect by mental power, a spiritual 
effect by spiritual power, and a divine effect 
by divine power. This is a highly important 
point, which receives less attention than it de- 
serves. For lack of understanding here, many 
efforts undertaken in the Christian name have 
proved abortive. Often enough there is no 
direct connection between the means employed 
and the end aimed at, hence the aim is missed. 
Great human effects can be produced by the 
use of strictly human power. Learning, elo- 
quence and brilliance may hypnotize men, in- 
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terest them, inspire them, instruct them and 
even reform them; and yet fail completely to 
do the one thing for which Christianity stands 
—regenerate them. Physical, mental and psy- 
chic power undoubtedly go far towards affect- 
ing for moral good the lives of men which are 
brought within the radius of such influences. 
But if the force employed be nothing more than 
human, the result will not rise above the human 
level. It is quite easy for us to be deceived in 
this matter. Regeneration may be simulated 
by a social morality which appears to be quite 
satisfactory when, as a matter of fact, it is 
wholly shallow and never touches the springs 
of being. 

A divine effect can only be produced by 
divine power. This is the first great lesson for 
us to learn. The fundamental question, then, 
for us to settle, is simply this—what are we 
really aiming at in our ministry? At shallow- 
ness or depth? At appearances or reality? 
At politeness or penitence? Or are we after 
producing conviction of sin and conversion to 
Christ for full discipleship and service? If the 
last, then we need a power not of ourselves but 
of God. I stress the point because many apos- 
tles of the new psychology are emphatic in 
their teaching that there is no need whatever 
for us to go outside ourselves. All the force 
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we need for living personally or socially is de- 
clared by them to be within ourselves. “ Tap 
the spring within and the stream will flow.” 
Brought to the test of life, failure awaits this 
truncated philosophy which promises so much 
and performs so little. The utter helplessness 
of many an earnest man in the presence of 
enthroned evil teaches him that a force higher 
than any he possesses naturally is necessary if 
the “strong man armed” is to be conquered 
and cast out. 


Now, the power of which the New Testa- 
ment speaks for the accomplishment of spirit- 
ual miracles is called “ the power of the Holy 
Spirit.” By this power the Church was cre- 
ated. A mysterious force set free on the day 
of Pentecost swept three thousand people into 
the kingdom of God in an hour. No wonder 
that all men marveled. By that same power 
the Church continued to live and to thrive. 
That it was something far greater than an out- 
burst of emotion is proved by its spiritual and 
social results, which were permanent. The 
earliest picture of primitive Christian commun- 
ity life is fascinating. It shows a radiant home 
life, a real and wonderful brotherhood, a fel- 
lowship unparalleled; and all so new and con- 
vincing that it won the awe of an astonished 
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world. Some modern men refer all this to mass 
suggestion and dismiss it with a wave of the 
hand as an exalted sentiment. But does senti- 
ment produce such supreme courage as that 
which made the apostles confront the hier- 
archy of the day and challenge it? Or does it 
create that full life which includes “ peace, 
long suffering, kindness, goodness, fidelity, 
meekness and self-control”? The New Testa- 
ment account of it is that “ Peter was filled 
with the spirit,” and that the virtues I have 
enumerated are “the fruit of the spirit.” 
Brought to the test of life, and linking effects 
with adequate causes, which explanation, think 
you, the better fits the facts; that of certain 
modern psychologists or that of the New 
Testament? 


A further fact must be noted. Whenever the 
Church has relied on strictly human aids in 
the prosecution of its mission it has flagged and 
been discredited. And when, on the contrary, 
it has abandoned itself to spiritual forces, 
Christian life has returned to the flood. The 
story of genuine religious revivals is eloquent 
proof of this truth. The specific and secret 
force of Christianity, then, is the “ power of 
the Holy Spirit.” It is a sine qua non for us 
all. Nothing can be done for Christ that is 
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worth doing unless we are “ clothed with power 
from on high.” An educational equipment is 
necessary for the minister of Jesus Christ. I 
have no patience with men who decry learning 
and plead for the enthronement of ignorance 
on the ground that ‘‘ God has no need of our 
learning.” Other things being equal, the best- 
equipped man educationally is likely to make a 
wider appeal and to wield a wider influence 
than any other. Wesley and Whitefield were 
better equipped for evangelism because they 
were fellows of their university. And Henry 
Drummond could never have influenced his 
great constituency had he lacked a scientific 
training. But when all has been said on this 
line, it yet remains true that the essential equip- 
ment of a minister or an evangelist is the power 
of the Holy Spirit. Without that, all the rest 
must be failure. 


Now let us get to grips. Am I not right in 
saying that while most Christians admit the 
truth of what we have been saying, the whole 
idea of the Spirit of God is extraordinarily 
vague to the minds of the majority? Ask the 
average person what is meant by “the Holy 
Spirit.” What singularly confused replies will 
be received! The whole idea is nebulous in 
the common mind. One reason for this I be- 
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lieve to be the tangle into which metaphysics 
often lands us. The Holy Spirit has been dis- 
cussed as a metaphysical problem until all the 
life and reality have evaporated from the sub- 
ject. The Early Church knew the Spirit of 
God as a practical power and as a personal 
influence, and not as a philosophical or meta- 
physical problem. Theology and philosophy 
have their work to do and we ought not to 
belittle their task. But in the last analysis the 
Spirit of God comes to us, not as thought, but 
as power. And I, for one, would prefer to be 
in the grip of that power even though my the- 
ology concerning it were confused, than to pos- 
sess “ clear views ”’ about the Spirit of God and 
remain a spiritual weakling. There is no need, 
however, to choose either alternative. We may 
and should combine clear knowledge, so far as 
it is available for us, with the experience of 
spiritual power. Now, it is along the line of 
the experience that modern psychology can be 
of real help to us. Let me pursue that line 
exclusively, leaving the theological question 
alone for the time. Psychology does make in- 
telligible to us, along practical lines, the mys- 
tery of the Spirit of God. 

1. First, the world of thought today, for the 
most part, accepts the truth that the greatest 
thing in the universe is spirit. A great change 
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has come over thought during the last two or 
three decades. When this century opened the 
old crass materialism of the Victorian epoch 
was beginning to stagger. Today it is dead— 
beaten by science itself. The atom, so confi- 
dently proclaimed as the ultimate and indivis- 
ible thing, has been completely disintegrated. 
Dalton’s theory, which held the world for a 
century, has vanished. Today, Sir Oliver 
Lodge can say with confidence that everything 
points to the ultimate power of the universe as 
spiritual. But we can go further and declare 
that it must also be personal. Personality is 
the highest thing of which we have knowledge. 
We know it in ourselves. But we are only a 
fraction of the universe. The whole cannot be 
less than the part. Personality in man the 
part, demands personality in God the whole. 
In God personality must be complete. In man 
it is but fractional. We have no means of con- 
ceiving what the complete personality may be, 
but we are sure that it cannot be less than our 
own. It is no little gain that the world of 
thought has abandoned its former materialism 
and reached its present spiritual outlook. 

2. Psychology shows that we humans in- 
fluence each other chiefly by the spirit. Our 
impact upon others exceeds the power of any 
word that we utter or any deed that we per- 
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form. A virtue goes out of us—a psychic force 
—as “virtue” went out of our Lord, for the 
healing of others in more than one sphere. Or 
the opposite of virtue may go out of us to the 
wounding of others. ‘ Influence ” is a real and 
subtle thing. It is the in-flow-ence of a myste- 
rious power which helps to make or mar others. 
It is more than mental, more than physical, 
more than vocal. It is psychic—spiritual—a 
real and invisible substance. It is quite differ- 
ent from suggestion, although it may operate 
by that means. Spiritual influence is a real 
fact of human life. 

3. Psychology establishes the fact that spirit 
communicates directly with spirit, without any 
visible intermediary. The fact of telepathy is 
too well established today to be denied by any 
but the wilfully prejudiced. The proceedings 
of the society for Psychical Research, the four 
classic volumes of Camille Flammarion, the 
monumental works of F. W. H. Myers, the 
books of Sir W. F. Barrett and hundreds of 
lesser publications bear overwhelming testi- 
mony to the reality of telepathic communica- 
tion. Mental messages have been flashed in a 
moment of time over a space of thousands of 
miles. Telepathy has completely (lestroyed the 
old materialism. The mind of man is now 
known to be quite other than a product of the 
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brain. I cannot stay to elaborate this point. 
If confirmation of it is desired there are tens 
of thousands of cases on record and these— 
scientifically established as true—are beyond 
discussion. 

4. Where does all this lead us? What has 
it to do with the Holy Spirit? First of all, let 
me remind you that in the New Testament the 
Holy Spirit is always associated with Jesus in 
a vital way. He is called the “ Holy Spirit,” 
“the Spirit of the Father,” “the Spirit of the 
Son,” “the Spirit of Jesus.” Our Lord said 
that when He went away He would “send ” 
Him to the disciples. The Spirit is to take of 
the things of Christ and ‘“‘ show them ” to the 
Church. He is to “ glorify ” Christ. And He 
with Christ is to make His “abode” in the 
Church and in the Christian soul. I do not 
enter into the theology of this—that is not my 
present purpose. I merely call attention to the 
fact that in the light of the New Testament it 
is not possible to separate Jesus Christ and the 
Holy Spirit. Now, I put a question: Where is 
Jesus Christ now and what is He doing now? 
Some will say vaguely that He is in heaven; 
others that He died nineteen hundred years 
ago. The one truth that fails to grip the aver- 
age person is that He is alive and busy now. 
The “living Christ” is a phrase accepted 
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amongst us, but how many really take it seri- 
ously? Dr. Dale had been a preacher for some 
years before this truth gripped him. When it 
did seize him it revolutionized his life and 
keyed his every Sunday service to the note of 
Easter Day. Jesus is alive on the other side of 
the veil. He remains now what He has ever 
been, the Prophet, Priest and King of man. 
He is still our Advocate and Mediator. He is 
carrying on His work of redemption. He is 
completing the work He “ began ” in the days 
of His flesh. He is not far away. He is “ with 
us always” as He promised. He was near 
enough for Saul and Paul and Stephen and 
John actually to “see” Him when their eyes 
were opened. In the days of His flesh He ex- 
pressed His soul through a human body. That 
earthly body no longer exists. It was trans- 
formed by a special act of God. Now He ex- 
presses Himself through the “‘ Church, which is 
his body.”’ And when we say that we believe in 
the Holy Spirit we really mean that we believe 
in the present spiritual activity of Jesus and we 
offer our spirits to Him that He may directly 
inspire them. This is not the whole account of 
the matter, but for practical purposes this is 
what it amounts to. Jesus wants to complete 
His work in the world. He uses for this pur- 
pose His Church, which is His body. And He 
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wishes perpetually to inspire His Church by 
His direct action upon it. Apart from that 
inspiration the work can never be done. To 
affirm belief in His spirit is to say that just as 
man here below can communicate by spiritual 
means with his fellows, without material means 
(which is telepathy), so Jesus, who is invisible 
to our mortal eyes, but really alive and active 
in the spiritual world, can directly, by His 
spirit, communicate with our spirits. This is 
divine telepathy, and it is as real or more real 
than the human. All the great soul-winners | 
and apostles of Christ have been thus in- 

fluenced and inspired by Him. And no man 

can do effective work for Him who is not thus 
inspired. This consideration should pull us all 
up and send us to think and to pray. 


Modern psychology also helps us to under- 
stand the method by which this divine power 
becomes ours. How do we come into posses- 
sion of spiritual force? The New Testament 
always sets before us one simple condition— 
faith. “ Receive ye the Holy Spirit” (John 
20). ‘‘ We receive the spirit by faith.” “ All 
things are possible to God . . . all things are 
possible to him that believeth ” (Mark 10: 27; 
9:23). But what is meant by this faith? It 
is far more than credence or even confidence: 
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it is a medium of reception, a real living move- 
ment of the soul. 


“Think not the faith by which the just shall live 
Is a dead creed—a map correct of heaven. 
Far less a feeling, fond and fugitive, 
A thoughtless gift, withdrawn as soon as given. 
It is an affirmation and an act 
Which binds eternal truth to present fact.” 


So sang Hartley Coleridge. So speaks the New 
Testament. And the new psychology adds its 
““Amen.” The new psychology insists that we 
gain all, not by struggle but by surrender. 
“Yield to the higher power and it will fill you.” 
Or in the homely phyase of Miss Maude Roy- 
den—“ stop shouting and let God do the speak- 
ing.” Faith is an affirmation of the soul. We 
affirm that the spirit of God is good, complete, 
‘ and desirous of filling our nature with His own 
quality, thus equipping us completely for the 
service of God. And in so affirming we respond 
to Him, and correspondence being established 
between us, His power becomes operative in us. 
The degree of our response will determine the 
results in life. A partial response will be met 
by a partial power, a full response will bring 
fulness of power. You know something of the 
construction of an organ. There are hun- 
dreds or thousands of pipes each of which is 
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“ voiced ” to produce a certain tone. But the 
condition of their sounding lies in the admission 
of the wind to them. Without wind they are 
dumb. ‘There are degrees, however, of this 
admission of wind. Pull out one stop and the 
wind will fill the series of pipes grouped under 
that particular control, but no others. The 
more stops that are drawn the greater will be 
the sound, until, when every avenue is opened, 
the organ speaks its fullest notes. It is a me- 
chanical illustration and therefore has no exact 
parallel with our spiritual states. But it will 
do. When the entire nature is open to God, 
then every power we possess will function at its 
highest. Now, this is far removed from auto- 
suggestion, that is, the pretending to ourselves 
that we are complete in ourselves. It is an in- 
filling from without of the Spirit of God and it 
is wrought by that living faith which gives the 
soul to God without reserve. Over against the 
false idea that we have ever to wrestle and 
struggle and groan and pant to obtain spiritual 
power is the true idea that we obtain all by sur- 
rendering all. It is good that a modern science 
has reemphasized an almost forgotten New 
Testament truth. 

5. Finally, the new psychology opens up to 
us another great and almost forgotten thing, 
namely, the truth that God working within us 
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exceeds all our consciousness of it. Christians 
are often in bondage to the notion that only 
those experiences are real which they feel to be 
operating. And so life is ruled by feeling— 
emotion. When we thrill with feeling we judge 
that God is exceptionally busy with us. When 
the feeling ebbs or disappears we imagine that 
He is hiding His face. This is a poor reading 
of the love of God; and it is being revised by 
the modern doctrine of the “ subconscious.” 
We know now that just as the greater part 
of an iceberg is buried beneath the waters 
and is invisible to us, yet the visible part 
of it depends upon the hidden part, so the 
greater part of our mental and _ spiritual 
activity is hidden “under the threshold ” 
from which it emerges into consciousness 
when it is needed. Or, if I may use a 
homely figure, our conscious life represents a 
store in which active business is transacted, 
while our subconscious life is the hidden ware- 
house where we keep our reserves from which 
the store is replenished. Now, it is in that re- 
serve life of the soul that God works so won- 
derfully, when we are not aware of it. There is 
a wonderful verse in the Psalter that sets the 
thing before us, “ He gives it to his beloved 
while they are sleeping ” (Psalms 127: 2). It 
is a lovely picture of the hearthstone. A child 
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undertakes a task which at the hour of retiring 
it finds unfinished. It goes to bed burdened 
and troubled about it. The broken doll it tried 
to mend would not “come right”; the torn 
dress “ would not mend properly.” The child 
falls asleep and then the father mends the doll 
and the mother the dress. And lo! in the 
morning the problem of the child is solved. 
Again, the illustration is defective, but the idea 
within it is true. God’s spirit works upon us 
while we sleep. He is unsleeping. He loads 
our mystic nature with His power and we wake 
to new endeavor. This new knowledge of the - 
subconscious is a call to us to surrender the 
whole of our being to God as a habit of life, 
and not sporadically. Then shall we find that 
His working upon us will indeed be marvelous, 
whether we sleep or wake. 


A ministry of power is the supreme need of 
our time for the creation of a Church so mag- 
netic and strong that it will become an in- 
vincible witness to Jesus Christ in the midst of 
the world. But that power waits upon our 
faith. Men have faith in material force, in 
money, in bargaining, in art, in organization, 
“‘ which things perish in the using.”” When we 
return to a real faith in the living God the age 
of moral miracle will return. ; 


IV 
THE NEW PSYCHOLOGY AND SIN 


E enter now upon a grave theme—that 
part of the general subject which 
deals with the “ cure of souls,” a term 

which, I confess, attracts me more and more. 
When we say “cure,” we assume sickness. 
And this is the assumption of the Gospel. The 
central message of Christianity is based upon 
the fact that the human race at present is not 
normal. It is not what God meant it to be. It 
is more than simply undeveloped. It is sick 
and sinful, and it needs healing and salvation. 
The Gospel offers to man a Redeemer who 
really heals and delivers. And it offers Him 
as the only one who can save. “There is none 
other name given under heaven amongst men 
whereby we may be saved.” Now, human 
pride has always opposed this. It denies its 
sinfulness and its imperative need of Jesus 
Christ. It has always done this from the be- 
ginning. But of late years the opposition has 
taken a philosophical form. Various systems 
have arisen, differing violently among them- 
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selves, but all in agreement upon one thing, 
namely, that man is not a sinner in the sense 
set forth by Christianity and therefore he needs 
no salvation other than that which he can effect 
by his own efforts. “ New thought,” Christian 
Science, theosophy, and the school of Nancy, 
all of which are bidding for public favor, agree 
upon this point. Each of them develops its 
own line of resistance, but a synthesis of the 
whole gives the following general results and 
agreements. On the negative side all repel the 
Christian idea of sin. “Sin is a theological 
fiction based upon myths.” Evil is an “ illusion 
of mortal mind ” and it does not really exist, 
being an illusion. “The higher man is no 
longer worrying about his sins.” Walt Whit- 
man, in an oft-quoted passage, reproaches men 
for not emulating the beasts, which do not go 
to bed “‘ and whine about their sins.” And the 
most eloquent voice in the world of spiritualism 
declares that “ the whole thing needs sweeping 
away.” Thus, you see, there is the most sur- 
prising agreement among philosophers of di- 
verse and contradictory schools that the idea 
of sin, as stressed by Christianity, is fictitious. 


On the positive side we are told that “ salva- 
tion lies in true thinking.” Our thoughts are 
wrong; get them right and all will be right. 
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“God is omniscient. He lies all around you. 
Tap him by thought and be raised to divinity.” 
All your necessary powers lie within your- 
selves. There is absolutely no need for sav- 
iours or redeemers. Each man can be his own 
savior. Suggest this to yourself and saving 
effects will follow. 

Such are the ideas in circulation today. 
Books setting them forth sell by the hundred 
thousand. And if you enter into conversation 
with ordinary people upon the subject of re- 
ligion you will be surprised to find how wide- 
spread these notions are. They have a certain 
fascination for men and women of a certain 
type, usually the well-to-do, the protected, the 
calm-minded. But how would they be re- 
garded by men and women who are “ down and 
out ”; by the prodigals in the far country who 
do not know how to return home; by Magda- 
lenes, whose virtue, a veritable pearl of great 
price, has been thrown to the swine? Let this 
facile and subtle philosophy be applied to them 
and see what the result will be. 

Now, the real danger of this new and con- 
certed attack upon a fundamental Christian 
truth lies in the fact that it does, undoubtedly, 
contain a certain amount of truth. But for 
that it could not live for a day. No falsehood 
lives as a pure falsehood: it survives only as a 
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parasite upon the body of truth. But true as it 
is in parts, it is profoundly false as a whole. 
This new philosophy is false to the facts of 
life. Sin is far other than an illusion or a fic- 
tion. It does not depend, as is so often sup- 
posed, upon theology, or even upon the Bible. 
Sin appears in the Bible because it first ap- 
peared in life. The Bible has not invented 
it. It has photographed it—a very different 
thing. 


One thing should be plainly said, even 
though it be painful to say it. Not a little of 
the modern revolt against the idea of sin is 
due to reaction against certain exaggerations 
on the part of evangelical people. The phrase, 
e. g., “total depravity ”’—which, it need 
scarcely be said, is not a Biblical phrase—has 
been pressed to an extreme which is warranted 
neither by an appeal to the Scriptures, nor by 
an honest understanding of the facts of human 
life. Certain sentences from the books of the 
prophets have been detached from their context 
and made to bear a theological meaning which 
the original writer could not possibly have in- 
tended. When a verse from the book of the 
prophet Isaiah describing in terms of a 
wounded man the political state of Judah, is 
wrested from its setting and set forth as a de- 
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scription of every man upon earth “ full of 
wounds, bruises and putrefying sores,” is it 
astonishing that men have responded by quot- 
ing Stevenson to the effect that ‘“ There is bad 
in the best of us, and good in the worst of us ”’? 

And who that knows human nature can 
doubt that the truth here lies with the poet 
and litterateur, rather than with the amateur 
theologian who wrests the Scripture? A fur- 
ther cause of revolt may be found, undoubt- 
edly, in the creation of a code of “ artificial 
sins.” As if the ten commandments were not 
enough, certain people have added to their 
number, and classified as “ sins ” the patronage 
of institutions and social customs which, while 
often turned to harm, are in themselves quite 
innocent. Youth, in particular, demands sin- 
cerity and wholesomeness in all matters that 
pertain to religion; and youth, in particular, is 
in revolt against the imposition of laws which 
can be shown to have no root deeper than that 
of personal prejudice. A final cause of revolt 
may be found in the growing belief, based upon 
sound psychology, that the “sins ” and “ wick- 
edness ” of little children, formerly regarded as 
undoubted evidence of natural depravity, ought 
not to come under any such category, but 
should be regarded in a totally different light, 
sympathetically and educationally, rather than 
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fearfully and penally. The cause of Evan- 
gelical Christianity has suffered immensely 
from the indiscriminate classification of weak- 
nesses, backwardnesses, efforts at self expres- 
sion, and positive vices in one simple category, 
labelled “sins.” There is enough of evil and 
backwardness in the world, without adding to 
the gloom of the picture. And there is so much 
good that to deny it is to cast the most serious 
reflection upon the character of God. 


Having cleared the ground a little, let us 
now face some of the hard facts of life. The 
most terrible fact of the modern world was the 
late war, with its bloody ghastliness, its in- 
decency, its filth, its animalism, its indescrib- 
able cruelty, its fiendish inventions, its inhu- 
manity. Was that an “illusion of mortal 
mind”; a “theological fiction based upon 
myths”? Was the thing that produced it 
divine or devilish? Natural or unnatural? A 
sex reaction? Perhaps the philosophers will 
stand aside and let the common people answer. ' 
There is in human life a presence of what 
should not be; and an absence of what should 
be. Think of the relation of some men to 
themselves; divided, at war within, torn by 
passion, false. Think of their relation to 
others, bursting forth into war, robbery, mur- 
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der, suspicions. Think of their relation to the 
Power that made them and holds them; the 
hatred of God, indifference to Him, disobedi- 
ence of His laws. What do the great analysts 
of life say? What do you make of Shakes- 
peare’s tragedies, of Thomas Hardy’s Tess, of 
Zola’s terrible delineations? They show the 
seamy side of life, it is true, but the point is 
that there is a seamy side to show and some of 
our philosophers seem unwilling to believe it or 
to try to account for it. These hard facts of 
life need explaining. How shall we explain 
them? Some refer them to “ fate.” Man is 
“‘ determined ” to do these things and he ought 
not to be blamed or accused of sin. ‘‘ Blame 
the acts but not the man,” cries one skeptic. 
But how shall you detach the acts from the 
man? The famous cat in Alice in Wonderland 
left its smile behind after itself had vanished. 
A fictitious cat can do that. But in real life 
the smile belongs only to a real creature. In 
philosophy it may be possible to detach a 
man’s acts from the man. But that does not 
happen in real life. Again, the seamy things 
of life are referred to ignorance. ‘If men 
knew better they would do better.” But how 
can ignorance account for these sins and crimes 
which demand education and skill for their ac- 
complishment? The crook, the forger, the 
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burglar of today is no bungler. He must be 
acute and trained. Does ignorance explain the 
moral filth which surges into the divorce court? 
Is it not a fact that the majority of those people 
whose marriages are dissolved through infidel- 
ity are persons of position and privilege? The 
recent theory that all vices and sins are due to 
brain disturbances, breaks down utterly in the 
presence of the hard facts of life. It is not 
brain disturbance, or cell defect, that explains 
much of the evil of life, among the “ upper 
classes ” anyway. Nor is the favorite doctrine 
of evolution an adequate explanation. Suppose - 
it be true that mankind has advanced from a 
brute stage, in what way does lying, graft, war, 
murder, lust, prostitution, vanity and the like 
aid progress? To call these things a “ fall 
upward” is a gross misuse of language. So 
far from being elements of progress, they re- 
tard progress. .Every modern psychological 
explanation of sin, true though it may be in 
patches, utterly fails, as a whole to account 
for it. 

The most recent theory of Freud and his 
school has already been subjected to a drastic 
criticism. None can doubt that there is an 
immense amount of truth in the theories which 
are summarized as psycho-analysis. But it has 
yet to be proved that repressions and reflexes 
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do more than remotely account for those evils 
of the anti-social kind which wound society. 
There is something else which better explains 
these. Let us look at it. 


Once only in the Bible is sin really defined. 
It is illustrated in abundant passages, but de- 
fined this once only as “ lawlessness.” ‘“ Law- 
lessness ”—that is the word. Sin is not only a 
defect, a missing of some boon. It is a posi- 
tive rebellion against the eternal law. It is 
unnatural. Modern psychology recognizes 
three great primitive instincts in man; the self 
instinct by which man protects himself, the 
herd instinct by which he protects his clan, 
and the sex instinct by which he propagates 
himself. These instincts, when natural and 
wholesome and under the control of the spirit 
of God, work to man’s advantage. They con- 
tain nothing harmful in themselves. But when 
they are perverted they become instruments of 
evil. The self instinct, perverted, leads to all 
kinds of personal perversions. The herd in- 
stinct, perverted, leads to all kinds of social 
evils. The sex instinct, perverted, brings in 
its train evils of every kind, personal and so- 
cial. Perversion—what is this but lawlessness? 
Any psychology that omits this radical view of 
things is false or defective. 
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Christianity sets forth a view of sin which 
is supreme, all comprehensive, and true to the 
whole of the facts of human life. Yet, remark- 
able thing, it is a view that seems to have es- 
caped the attention even of many who bear the 
Christian name. It is set out, not in terms of 
philosophy, but in terms of personal relations. 
And it was stated by Jesus Himself in these 
words: ‘“‘ When he, the spirit of truth is come 
he will convict the world in respect of sin, 
because they believe not on me” (John 16: 9). 
Vices and crimes are here not named, nor even 
hinted at. All the world’s sins are gathered up 
in one mother sin which breeds the rest— 
namely, the refusal to believe in Christ. Now, 
this is an amazing claim; staggering, challeng- 
ing, illuminating. What does it imply? Mr. 
Ingersoll used to make fine play with the idea 
of men being condemned for “ unbelief.” With 
much wealth of empty rhetoric, he asked, amid 
applause, if it was just for a man to be con- 
demned for holding a perfectly honest opinion 
about God or Christ, even though the opinion 
were wrong! How can a man help his beliefs, 
he asked? And ought he to be damned for 
being true to his intellect? This kind of appeal 
is mere showman’s rant. It has nothing what- 
ever to do with the subject in hand. Belief, in 
the New Testament sense, is not an affair of 
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opinion at all. It is something infinitely greater 
than a process of reasoning. It is a moral act, 
carrying with it a man’s conscience and life. 
Let us ask, then, why the mother sin is disbelief 
in Christ? The answer is plain. In Jesus the 
world has seen a sinless man. Speaking nega- 
tively, there was in Him none of those phases 
of evil with which we are familiar in the rest of 
men. ‘There were no offences against truth 
and reverence. There were no perversions of 
natural powers. He never chose the lower 
thing. He never “did what He ought not to 
have done.” He never omitted to do what He 
ought to have done. Positively, there was in 
Him a complete human perfection; the fullest 
content of human life. His nature was normal, 
pure and true. His relations to God, His fel- 
lows and Himself were perfect. He was all 
that a man ought to be. All who knew Him 
intimately bore this witness to Him. He chal- 
lenged His enemies to convict Him of sin. 
They were unable to do so. In His most inti- 
mate prayers He spake to God as one “ whose 
conscience was utterly unclouded by any mem- 
ory of sin.” He could say openly, “I do 
always the things that please him.” He taught 
others to make confession of their sins to God. 
He never once made any such confession Him- 
self. John Stuart Mill was moved to say, “ Re- 
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~ ligion cannot be said to have made a bad choice 
in pitching on this man as the ideal representa- 
tive and pride of humanity.” Non-Christians 
like Renan and Rousseau, have exalted Him to 
the summit of human perfection. “He can 
never be excelled,” said Renan. The world has 
agreed upon the human perfection of Jesus. I 
am keeping of purpose to this human line be- 
cause it is here that we are on the psycho- 
logical level. Now, that undoubted fact of the 
human perfection of Jesus carries with it the 
gravest consequences for humanity. For Jesus, 
on the human side, came of a stock in which 
many unwholesome hereditary elements were 
mingled. The genealogies, as recorded in the 
Gospels, contain the names of men and women 
whose blood was strangely tainted. And of 
these, ‘‘ according to the flesh,” Christ came. 
In His own proper life “he was tempted in all 
points as we are, yet without sin.” ‘These facts 
destroy the keen edge of the plea, so frequently 
made, that Jesus was wholly removed from the 
ordinary life of man and therefore can in no 
sense be our example. The claim made on His 
behalf by the New Testament is the exact con- 
trary of this. The fact that He was completely 
human and yet sinless destroys at a stroke 
those theories which represent sin as “ the in- 
evitable reaction from our brute inheritance.” 
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There is nothing “ inevitable” about it. Over 
against all false philosophies and an imperfect 
psychology stands the granite fact of Jesus. 
He is before us as the true type of manhood. 
And for that reason He becomes the standard 
of human life. Men henceforth are measured 
by their relation to Him. To accept that meas- 
urement and to conform to it; to be persuaded 
and willing that He can make us what we ought 
to be—that is to “ believe”? in Him. To refuse 
that standard, when once it has been presented 
to us, is to disbelieve in Him and so to be 
at once self-condemned and God-condemned. 
“ Sin,” then, as evangelically set forth, is not 
a handicap due to our “ brute inheritance,” it 
is the deliberate refusal to be what we ought 
to be when the clear means of becoming so is 
offered to us. The directest way to counter 
all the false or imperfect philosophies of our 
time is to preach Christ, to compel men to face 
Him, until the conscience smarts and men cry 
like Simon Peter, “ Depart from me, for I am 
a sinful man, O Lord.” 


Much of the new psychology is defective 
also, on the side of the cure, as well as on the 
side of the malady. Let us accept cheerfully 
all the truth that has recently been disclosed to 
us. We are indebted to psychologists for in- 
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sisting that many maladies of the body can be 
cured by suggestion—even some organic mala- 
dies. The experiences at Lourdes, at Nancy, 
at Saltpétriére and elsewhere are conclusive 
upon this point. Many mental maladies also 
can be cured by the same method. New direc- 
tions can be taken, and new powers created. 
This revival of a very old truth, (for it is 
nothing more than that) is worthy of all ac- 
ceptation. The Church of God should make 
the fullest use of it, and recover it from the 
hands of those who mutilate it, as do ‘“ Chris- 
tian Scientists. But let it be understood that 
the physical and mental cures, operated by the 
method of suggestion, never exceed the limits 
of the human. All the action is within. The 
cure for sin offered by the gospel is a very 
different thing. It is divine. Christ does not 
stir up within ourselves the weakened and 
often diseased material He finds there, and 
fashion it into new combinations. He puts us 
in touch with a power not ourselves. He brings 
us to God; into complete harmony with the 
eternal. He pours new life into us from with- 
out. That is the meaning of His saving work: 
“T am come that they might have life and that 
they might have it in abundance” (John 
10: 10). But it is not any kind of life that He 
gives. It is His own life. Every organism is 
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fashioned upon a certain type. If you know 
the type you can say whether or not it con- 
forms to it. If it does, it lives in the proper 
meaning of the word. If it does not, it does 
not live in any true sense. The type of human 
life for man is Jesus Christ. To live a full 
human life, under Him, is to achieve the true 
type. Less than this is at the very best a sorry 
failure; at the worst it is falsehood and trag- 
edy. And men, when they see the worst, know 
this to be true. It is on the other side that 
they are deceived. Politeness and morality, 
often enough, mask the fact that life without 
Christ is a failure, because low standards have 
been applied. Life has not been measured by 
Him. Now, the specialty of Jesus Christ is 
that He cures man of his sin by restoring his 
life to its true type. He infuses His own life 
by His spirit. Salvation is not by self- 
suggestion, as the new thought says, but by 
Christ-infusion. But man must make an ade- 
quate response to Christ if the divine life is to 
operate within him. There is nothing magical 
about it, as the Roman Church suggests. 
“ Grace’ is not a kind of yeast which forces 
its way through the parts of our nature and 
transforms them, whether we will or not. The 
action of Christ must be made our own by a 
great moral act and attitude. And this is called 
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“faith.” It is an act first of all; something 
decisive and clean cut. We do not drift into 
it. We will into it. Then it is a life attitude. 
To believe in Christ is not a thing that is done 
once for all in a moment of time. It is a con- 
tinuous response to Him. “ Abide in me and 
I in you,” was the word of Christ. And here 
again the new psychology has something to 
teach us. You know how contemptuous some 
men are about “ faith” in God, how they 
represent it-—or misrepresent it—as. being the 
abnegation of reason; a weakness, a sort of 
imbecility. One service the new psychology 
has rendered is to rehabilitate the grandeur of 
faith. It will not be possible in future for new 
Ingersolls to ridicule what science has now 
shown to be one of the greatest forces of life. 
The man who henceforth sneers at faith as a 
contemptible weakness will have the scientists 
as well as the theologians to settle with. M. 
Coué has familiarized the world with his 
famous formula, “‘ Day by day, in every way, 
I am growing better,” and he has shown that 
in a multitude of cases this act of “ faith ” or 
self-suggestion really restores health to the 
sick. But it is admitted that there are many 
failures, for science has not yet fully explored 
the mysterious depths of the human spirit. 
The Gospel, however, is an immense improve- 
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ment upon the method of M. Coué. The 
Frenchman’s sphere of operation is the human 
mind and body. He has nothing to say to the 
spirit—the deepest self—and not one word to 
say about man’s relation to God. And yet the 
affirmation which He uses with regard to the 
lower things may be taken into the higher 
region. For faith in the Christian sense is the 
continual affirmation of the reality of Christ 
as Saviour, Healer and Lord. And as that 
affirmation is made concerning a real Christ, so 
the divine life of Christ possesses us and trans- 
forms us. We draw, by our faith, upon an 
outside power—even the power of Christ, and 
by it we are made whole. Let us get this back 
into our thinking and teaching. The Gospel 
means complete health for body, mind and 
spirit (I Thess. 5) and that health is the gift 
of Christ and made ours by faith. So the new 
psychology becomes our ally. We may safely 
discard some of its pretensions and some of its 
philosophy, but in so far as it has brought faith 
within a rational category we may be thankful. 
We cannot accept its various accounts of sin, 
for they are obviously false or incomplete. 
The only way to bring sin home to man’s con- 
science and to make him seek the only salva- 
tion that is worth anything, is to preach Christ. 


V 


THE NEW PSYCHOLOGY AND 
SALVATION 


ical and only cure lies in Christ. 

Christ restores to man completeness 
of life—‘ life to the full,” as St. John says. 
Our Lord used two great words which concen- 
trate all that He stands for as the Redeemer 
of mankind: “life” and “salvation.” Not 
only did He use the words, He also performed 
deeds which incarnated His purpose. Every 
act of healing and every person won over from 
evil to virtue was an object lesson of His re- 
deeming mercy. He can and wills to do for 
the whole world what He did in the days of His 
flesh in Galilee; for He is the same yesterday, 
today and forever. Now, words, unfortu- 
nately, like coins, become defaced and unde- 
cipherable in course of time. They are bandied 
about until all the beauty and the worth of 
them are destroyed. Perhaps no word has 
suffeted more in this way than the word “ sal- 
vation.” The average person hears it uttered 
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but he has no conception what it means, and 
for the most part he does not care. It is well, 
then, to reexamine it, and perhaps remint it. 
In the earliest English Bible, Tyndale rendered 
the word “salvation”? as “health.” And he 
was right. That is what salvation is—complete 
health, healing and elevation. It is far more 
than deliverance from evil, though, of course, 
it includes that. It cannot be narrowed to 
man’s soul; it is meant to embrace his entire 
life. The salvation of the New Testament is 
directed to “ body, soul and spirit,” which are 
meant to be “blameless” (I Thess. 5:23). 
Salvation is for the whole of our nature, and it 
is meant for the present life as well as for the 
future. It is both instantaneous and progres- 
sive. The very moment a man commits him- 
self unreservedly to Christ he is “saved.” At 
once he is “in Christ.” Just as a youth in the 
very first hour when he inscribes his name as a 
student in a university, becomes a student and 
is entitled to call himself one, yet has every- 
thing to learn, so a person in the first moment 
of surrender to Christ is “‘ saved,” although the 
goal lies far ahead. We are saved instantane- 
ously, yet salvation is also a process. ‘“‘ We 
are being saved,” as the Revised Version in- 
variably translates. But there are two great 
hindering things in the way of salvation; one is 
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in the past—it is habit; the other is in the 
future—it is fear. Until these two things are 
overcome there can be no real liberty in the 
Christian life. Let us hear what the new psy- 
chology has to say about them and then see 
how this is related to the Christian Gospel. 


The very word “habit” is suggestive. It 
comes to us from the French in which tongue, 
as you know, it signifies a dress. The same 
word is used for the outer garments which 
cover us, and the automatic movements of mind 
and body. For our habits are the dress of our 
souls, the things that are our own, the things 
which fit us and by which we are known, the 
things that grow to us as the living “ dress ” 
of animals grows to them. Our first habits are 
formed in infancy when mother love accustoms 
us to wake, feed and bathe at certain times. 
In a few weeks the infant is a bundle of little 
habits. These develop with our growth and 
become ever wider and stronger until by the 
time we reach thirty-five they are practically 
permanent. Half-way through our earthly 
career we are fixed in certain ways of walking, 
speaking, writing, gesturing and the like. Peo- 
ple know us by our habits. Habit has a good 
side and an evil side. On the good side it 
brings us ease, power, grace and skill. On the 
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evil side it brings us tyranny. Think of the 
horror of being an dabitual liar, or an habitual 
drunkard, or an Aabitual thief, or an habitual 
moral leper. Of some we say with a deadly 
fear, “ Can the leopard change his spots?” If 
we had no Gospel to preach, we might well 
despair of some men. Habit, then, is a terrific 
power for good or evil, and psychology tells us 
why this is so. Habit has a physical basis. 
The continual repetition of certain actions sets 
up a movement in the gray matter of the brain 
by which a kind of pathway is cut, as a rough 
road is made on earth by the perpetual passing 
of traffic, or the continual tramping of feet over 
it. Once the road is made travelers naturally 
tread it. And once the physico-mental road is 
made in the brain, newcomers always take it as 
the easiest way. So the nervous system is 
gradually changed by repeated action and be- — 
comes either our friend or our enemy. Man 
finds himself bound by it—its victim. When 
the nervous system becomes our tyrant, we may 
_well cry out, “ Who shall deliver us from the 
body of this death? ” 


A second hindrance is fear. Habit concerns 
the past in its inception; fear concerns the 
future. Fear is a paralyzing thing. The grim 
Eastern legend tells of a holy man who met the 
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plague which had been stalking through the 
land, and upbraided it for its cruelty. “ You 
have slain more than twenty thousand per- 
sons,” said the anchorite, “why have you 
done this wickedness?” And the plague re- 
plied, ‘‘ No! I killed only a thousand, fear slew 
the rest.” Fear takes many forms. It appears 
as dread of impending events— fear of these 
things which are coming upon the earth,” such 
as failure of health, loss of limbs, financial col- 
lapse, business difficulties, domestic worries, 
and the like. Some are always harping upon 
such possibilities, until life is torn on the rack. 
Then there is fear of public opinion. ‘The 
world is ruled by fashion and convention, not 
by pure ideas. Men think, not independently 
(when they ever think at all) but in masses. 
Mass thinking—if it can be dignified by that 
name—extends its dominance over dress, 
speech and even religion, until people are 
afraid to wear anything, or do anything, or 
say anything that does not bear the stamp of 
popular convention. Then there is the fear of 
death which still holds in its terrible vice-like 
grip a vast number, even of professing Chris- 
tians, who are “all their lives submitted to 
bondage.” There is also fear of the spiritual 
world—all too common in our time, despite our 
reiterated belief in angels and heaven. Like 
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the shepherds at Bethlehem, we, too, should 
be “sore afraid” if angel visitants appeared 
and sang to us. Or, like the three who wit- 
nessed the transfiguration, we “fear” as we 
enter the cloud. It is a pathetic thing to me 
to discover how large is the number of those 
who, professing belief in the spiritual world, 
are nervous at any suggestion that it is really 
close to us and may, at the will of God, make 
itself known. Finally there is the fear of ad- 
venture; the refusal to obey the voice of God 
or to make experiments in His name; the dread 
of new things. How many there are still 
among us like the man with the one talent who, 
stricken with cowardice, refused to venture 
with his talent; buried it and lost it. , 


Now, fear in any of its many expressions is 
a sickness. It paralyzes us, weighs us down, 
clips our wings, hinders our progress. Yea! it 
poisons us. It has been actually demonstrated 
that the milk in a mother’s breast has been 
turned to poison and has injured her babe, 
solely as the result of a sudden fright. What 
is the explanation of this paralyzing and harm- 
ful influence of fear? It is due, says the psy- 
chologist, to false suggestion. M. Coué gives a 
striking illustration to confirm this. Lay upon 
the ground, he says, a plank thirty feet long by 
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nine inches wide, and walk along its entire 
length. You can easily accomplish the little 
excursion. But now raise the same plank to a 
height of one hundred feet above the ground, 
place one end of it on a window sill on one side 
of the street, and the other end on a window sill 
opposite. Now, will you, the same person, walk 
along the same plank? You would not dare to 
make the experiment. Why? You are the 
same and the plank is the same. Why, then, 
not take the same walk? Because fear enters 
and suggests a fall. Your “nerve” fails. 
Overcome that and you could as easily walk 
the plank at a height of one hundred feet above 
the ground, as upon the ground itself. Blondin 
could do it because he had vanquished fear. 
Anybody could do it who possessed the cour- 
age. A cat would not hesitate. ‘It would even 
stop half way on the plank and coolly wash its 
face; because it has no fear. 


Thus far the psychologist goes. But he does 
not go far enough. His explanation undoubt- 
edly covers many cases, but it cannot cover 
them all unless the idea of suggestion is 
stretched and deepened until it is filled with a 
religious content. We need to look a little 
closer into the whole matter in order to under- 
stand it thoroughly. There are certain nearer 
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causes of fear which hardly fall within the cate- 
gory of suggestion. Ignorance is one of these. 
If we knew exactly how things would work out 
in life or what would be the relation of others 
to ourselves when difficulties and emergencies 
arose, we might be prepared in advance to meet 
the emergency or even to prevent it from aris- 
ing. But we do not know. The future is en- 
veloped with mystery, and we have no means 
of penetrating its secret. We know how others 
have fared at the hands of what we call “ fate.” 
We know, too, how easily men are overlooked 
or forgotten in a world where the rule is 
“every man for himself.” It is this uncer- 
tainty, this dread of being passed by, this 
haunting notion that our powers may one day 
be unequal to the fierce demands of life, that 
breeds worry and fear. But whatever may be 
the cause or causes of fear, the radical cause 
of all fear is disbelief in God. We can never 
exorcise this dread thing until we track it to its 
source. Palliatives are useless: it is a cure that 
we need. Would men dread events if they be- 
lieved—really and truly believed in an All- 
ruling Providence? Would they fear public 
opinion if they believed in the reality of the 
Companionship of the Highest? Would they 
be held in bondage to death if they believed 
that the passing hence of the human spirit was 
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the introduction to a larger and a grander life? 
Would they shrink from adventuring their tal- 
ents if they believed that the Good Spirit 
would meet the investment with a power of 
multiplication? 

You see, every time fear is tracked to its 
source, it is found to be the product of dis- 
belief in God and spiritual reality. And there 
can be no radical cure until this source is 
destroyed. It is idle to say to men, “ You 
must not fear.” The cure for fear is in the 
removal of its cause, and in the restoration of 
a perfect belief in God. This is the line taken 
by all those triumphant souls who have left 
upon record the story of their victorious faith. 
“‘T will fear no evil because thou art with me.” 
“The Lord is the strength of my life, of whom 
shall I be afraid? ” The sense of the kindly 
presence of God makes fear impossible. Dur- 
ing the Great War we lived in London near to a 
celebrated aerodrome. Night after night we 
were awakened by the buzzing of the giant 
wasps as they flew over our house on their mis- 
sion of destruction. One night we realized that 
a raid was in progress. The heavens were 
alive with the combined noise of humming 
planes, the fire of numerous guns and the ex- 
plosion of bombs. Our youngest boy, a little 
fellow of three, now in the Summerland, was 
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sleeping in a room adjoining ours. He woke 
up in a fright and cried out for his father. In 
the dark I answered him and ran into his room. 
(We were not permitted to have any lights.) 
He could not see me, but he knew I was with 
him. At once he was happy, and, turning over, 
said, “It’s all right now, daddy, you’re there,” 
and then fell asleep. And what is the best and 
bravest of men, after all, but a child who, for 
the peace of his spirit, needs, as much as any 
young child according to the flesh, the assur- 
ance that the Eternal Father is with him even 
when the night is blackest? 


Jesus dealt with causes and removed them. 
Let us go, then, to Jesus and see Him at work 
upon cases both of habit and of fear. There 
is one significant word used by Him which 
seems to me to contain the whole secret of the 
Gospel as man applies its power to his own 
life. It occurs six times in the New Testament, 
and is translated in our English version, “ Be 
of good cheer.” But it is a far profounder 
word than this translation would suggest. It 
means infinitely more than the rather cheap, 
“ Cheer up—don’t worry, it will all come 
right ”: a form of friendliness which is often 
assumed to prevent people from being at the 
trouble to think or to put themselves about. 
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Our Lord’s word was a big word with a big 
meaning. It means literally, “ Take courage— 
fix your mind not on your ailment, but on Me.” 
And it is noticeable that the phrase is associ- 
ated with six typical cases recorded in the New 
Testament: three of them dealing with habit 
and three with fear. The three cases of habit 
are: The man sick of the palsy—Matt. 9: 2; 
the woman with the issue of blood—Matt. 
9: 22; blind Bartimeus—Mark 10:49. The 
three cases of fear are: Peter’s dread of sink- 
ing—Matt. 14:27; the disciples’ dread of the 
world—John 16: 33; St. Paul’s uncertainty as 
to his fate—Acts 23: 11. 

In each case Christ destroyed the power of 
habit and the power of fear. The ailing people 
were cured. The weak were made strong. 
These cases are typical, not only of physical 
maladies, but of spiritual states. And our 
Lord’s method applies to all. Let us see what 
it was. How did Jesus cure? 

First, by the authority of His personality. 
Jesus set out no theory of disease. He offered 
no philosophy of it. And He never denied its 
existence as do some who profess to be the only 
true exponents of Christianity in our time. 
What He did was to offer Himself in all the ful- 
ness of His life. His life was so full and so 
radiant of good cheer that it gave confidence 
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to these sick folk. When others say, “ Be of 
good cheer,” nothing happens. When He says 
it, a personal, divine presence backs the word 
with power, and the miracle happens. It is 
worth while to pause at this point and try to 
absorb the meaning of this great truth. Psy- 
chology insists that we are delivered from fear 
by loving contact with persons whom we can 
fully trust. 

I have already spoken of my own beloved 
child, whose memory is so precious to us, and 
the loss of whom is so keen and bitter. Per- 
fect trust in the parent destroys fear. Or, take 
the case of a patient, suffering from what is 
deemed to be a mortal malady. He is filled 
with despair. But he is attended by a physi- 
cian whose very manner suggests health and 
cure. At once dread vanishes, hope returns 
and the mental elements of a cure are set in 
motion. What Jesus did was to give new heart 
to the discouraged. The woman overcome with 
shame—He took her part openly. “ Courage, 
thy faith hath made thee whole.” ‘To the dis- 
ciples apprehensive of the storm, to the dis- 
ciples threatened by a hostile world, to an 
apostle whose destiny seemed to be in the bal- 
ance Jesus had the same word, “ Courage— 
courage.” Was that, on their part, auto- 
suggestion? It was a vastly different thing. 
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That which created courage was the real, ob- 
jective presence of a divine person who called 
for, and inspired that courage which was an 
element in the breaking of habit and in the 
abolition of fear. The method remains the 
same for all time. The power that saves a 
man, delivering him from the thraldom of 
habit and the tyranny of fear, is not generated 
within himself; it is supplied by the Lord of 
power whose living presence gives us hope. 
His “ Be of good cheer” is responded to by 
our “I believe.” Where that connection is 
established the miracle begins. Salvation is 
on the way. 

We perceive also that Jesus attacked the 
roots of evil. When the paralytic was brought 
to Him, both the man and his friends desired 
nothing more than return to physical health. 
But Jesus, before He uttered a word about the 
material cure, said, “ Son, thy sizs be forgiven 
thee.” Why was that? Because it was a rad- 
ical thing. There is no real health of any kind 
for man until guilt is removed from the con- 
science and harmonious relation with God is 
restored. That pitiful parody of our Lord’s 
action which Christian Science presents, has no 
place for sin or its forgiveness. The relation, 
however, between forgiveness and health, is es- 
tablished in man himself by means of that faith 
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which the presence of Christ invokes. The 
soul rises to the height to which Christ calls it 
and as it does so the grip of evil relaxes and 
fades away. Here, again, psychology helps us 
to understand. Affirmation of the good and 
not dwelling upon the evil is the true method 
of deliverance. As the soul dwells upon the 
good the evil loses its power. But the “ good ” 
must be something different from what we con- 
jure up within ourselves. It must be objective 
and come to us with authority. And Christ 
alone can bring this to us. Psychology assures 
us of the method; but it is religion alone that 
gives us the fact and the power. 

We see, further, that in saving men our Lord 
always called for their cooperation. When He 
said, “‘ Courage; be of good cheer ”—He called 
for something. He called the patients to co- 
Operate with Him. His work is never magical, 
never imposed. He can only operate as we 
respond to Him. His divine word conveys His 
power, but it also awakens ours and thus sets 
in motion positive forces. Many in our time 
profess difficulty in understanding the relation 
between Christ’s power and our faith. This 
relation lies, surely, in the direction I have indi- 
cated. Psychology throws a flood of light 
upon it. For healing of any kind there must be 
active codperation between the remedy em- 
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ployed and the will of the patient. Jesus ap- 
pealed to the will of men. ‘“ Wilt thou be made 
whole? ” “ According to your faith be it unto 
you.” All physicians enlist the mind and the 
will of the sufferer on the side of healing. Half 
the battle is won when fear is destroyed and 
complete confidence created. Men can do won- 
ders under the influence of a cheer. But 
Christ’s ‘‘ good cheer ” carries with it a divine 
force which operates through our response. 
The effect of the codperation is that new habits 
are formed which destroy the old habits, for, 
as Thomas a Kempis says, “ Habit is destroyed 
by habit.” That is sound psychology. To re- 
vert to the figure I used earlier in this chapter, 
new channels are cut in the nervous system, 
and along the new channels there passes the 
traffic of the mind and of the soul. A continual 
affirmation of the soul that all its wealth and 
health lie in Christ and are made its own by 
continued surrender to him actually results in 
the formation of new channels within us. 
“Old things pass away: behold all things be- 
come new.” 

And what becomes of the old channels which 
habit uses to our shame and pain? They cease 
to function for want of use. The mind’s traffic 
which formerly took that way is now diverted — 
and takes Christ’s way. Psychology shows, 
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that the creation of a new character is not only 
mental or moral; it has also a physical and 
nervous side. The nervous system, once our 
enemy because it had been made the instru- 
ment of a perverted will, is now our ally, be- 
cause it is under the control of Christ. So it is 
really true that genuine conversion carries the 
whole of our nature with it. It is not a mere 
emotion, or a change of attitude; it is the re- 
generation of the entire being. Psychology, 
therefore, confirms the Christian claim and ex- 
plains the modus operandi of the new life. 
How different is all this from that feeble auto- 
suggestion which is put forward as the all in all 
of life! In the Gospel we have a surrender to 
the very highest, and not a simple restirring of 
our own powers, weakened enough already 
through sin. What Christ does, and what none 
other can do, is to change the whole current 
of our personality. 

I have said little about the “ cure of souls ” 
as a call to ourselves to represent and to medi- 
ate Jesus Christ. I must leave that for the 
present. Suffer me to say just one thing. A 
true minister of Christ must be far more than a 
preacher. He must be a physician of souls, 
attending to each one separately. But he can 
be that only as he abides in Christ and learns 
from Christ the supreme secret of dealing with 
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men. College and university may teach us 
much, but no man can teach another that 
divine art which the Lord reserves to Himself 
and communicates only to those who are willing 
to be His channels of blessing. In saying this 
there is no desire to place learning and spiritual 
power over against each other. There is no 
necessary antagonism between them. There 
ought to be complete co-operation. But, after 
all, the last dominant and dynamic note rests 
with the spiritual man, whatever may be his 
intellectual qualifications. Scientific knowl- 
edge and a keen intellect, plus spiritual power 
give the perfect combination. 


VI 


THE NEW PSYCHOLOGY AND THE 
MAN HIMSELF 


HE whole purpose of our studies has 
been, not academic but practical. We 
have been concerned with the bearing 

of the new psychology not only upon our evan- 
gelical thought, but upon the message we have 
to deliver and the manner of our delivering it. 
And we may be quite certain that what is true 
in the new science, so far from obscuring our 
Gospel will make it more clear, and also help 
us in establishing new contacts with those 
whom we seek to evangelize. We must be 
courageous and have no fear for the truth as 
it is in Christ Jesus. Ours is a message of 
redemption based upon the fact of Christ, and 
nothing can shake that eternal foundation. It 
is only the “ wood, hay and stubble ” which we 
heap upon it that is subject to destruction by 
the flame of new discoveries. And it is better 
for these to disappear in the fire that the 
“gold, silver and precious stones”? may have 
their fullest chance. There is always the dan- 
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ger, however, in the presence of such truths as 
the new psychology discloses, of imagining that 
science and method are all and that we have 
only to know and to apply our knowledge and 
all will be well. This is a fatal fallacy. Being 
is greater than knowing. 

In former times, before the new knowledge 
had appeared upon the horizon, godly men, 
filled with the spirit of God, wrought marvels 
in the name of Christ. They witnessed con- 
versions, and the most radical transformations 
of human life, as the result of their preaching 
of the Gospel. And these things happened be- 
cause they were living men who had a living 
grip upon the living God, and who spoke a 
living message. They had the essential equip- 
ment for their task. They were real psycholo- 
gists though unconscious of it. They took the 
right way to the hearts of the men of their 
time, and they arrived. If new ways are now 
open to us, let us be careful that we also 
arrive. We cannot ignore the new light that 
has come to our times, but we must beware 
of focusing it upon ourselves with the intent of 
showing others how bright and clever we are. 
The light we have received is to enable us to 
see better how to guide men to the Saviour. 

Knowledge, like light, is good, but it must 
be converted into love—that is, heat—before 
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any one can be moved by it. We touch other 
personalities through our own _ personality, 
hence it is of the first importance that we our- 
selves be personally efficient. There is a fa- 
miliar verse in Holy Scripture which receives a 
new and startling meaning in the revised ver- 
sion. The old version runs, “ He that winneth 
souls is wise.”” The revised version gives it a 
new setting, thus: “ The fruit of the righteous 
is a tree of life, and he that is wise wins souls.” 
We are intended to be to others as food and 
shelter. Our personality is to feed others, to 
guard others, and we win because of that. We 
win souls by reason of the royalty and mag- 
netism of our own souls. Soul winning is to 
be lifted out of the category of trickstering 
and “ stunts,” and brought within the category 
of life. This is how the Church began to be. 
Christ called one man to Himself, and that man 
immediately went and called another. Andrew 
brought his own brother to Jesus because he 
could declare to him the glad news, ‘“‘ We have 
found the Christ.”” And in the same way the 
Church must, to the very end, win all its finest 
victories. Forgive me if I suggest that we have 
left the great work of soul-winning far too 
much to a handful of people who possess cer- 
tain magnetic gifts and who employ mass 
methods of reaching men, while the rank and 


92 THE NEW PSYCHOLOGY AND 


file of Christians have stood by and looked on. 
The world can never be evangelized in that 
way. We must return to the New Testament 
way and seek for a restoration of the “ one by 
one” method. The entire body of the Chris- 
tian people is required for the work of world 
evangelization. 

Now, I want, here, to get to the very heart 
of things. Let us face the facts of our life and 
see how far they answer to the demand made 
upon us by our ministry and Christian calling. 
Permit me a personal reminiscence. I have 
an old Bible on the fly-leaf of which, thirty 
years ago, when I commenced my ministry, 
certain sentences were written. As I set them 
down here they rise up and challenge me. 
They run as follows: 


TO KEEP IN MIND EVERMORE 

Let me be always at my best for God. Never a 
second best. 

“ Be in earnest, don’t trifle, don’t trifle.” 

“Steep your sermons in your heart before you 
preach them.”—Bishop Felton. 

“Let your life be a commentary upon your 
sermons.” 

“Tf saving souls be your aim, you will certainly 
intend it as well out of the pulpit as in it.”— 
Baxter. 

“ Persuade men to something definite; don’t con- 
tent yourself with vague notions.” 
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A sick conscience spoils the tongue of the eloquent 
and makes it stammer. 

Habitual devout prayer is absolutely essential to 
our work. 


“T see a man cannot be a faithful minister until 
he preach Christ for Christ’s sake; until he 
gives up striving to attract people to himself, 
and seeks only to attract them to Christ— 
Lord, give me this.”—R. M. McCheyne. 


And then follows a life-long vow to the 
service of God which is too sacred to me even 
to read to another. How these words, written 
by my own hand, rise up and sting me at 
times! Most of us, I suppose, have had a 
similar experience. We started out with a pas- 
sion for men. We renounced business or pro- 
fession because of that passion and became 
ministers of Jesus Christ. But the original 
fervor does not always abide. There is a real 
danger that a continuous pastorate may deaden 
the soul. We become used to people and they 
to us. Close contact with men may whet our 
appetite for their spiritual good, or it may have 
a wholly opposite effect. It is deadly possible 
for the minister who commenced as a prophet 
to end as a professional; an academic exponent 
of truth rather than an ambassador for Christ. 
Besides this, weariness of soul creeps in. The 
grind of perpetual preparation of new dis- 
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courses, and the continual effort to remain 
“ fresh ” tend to induce an ennui that threat- 
ens the vitality of the soul. Added to this is 
the fact—happy in itself but often disquieting 
in its effects—that we ourselves have grown 
since the early days of our ministry. We see 
things differently. Although we may hold as 
tenaciously as ever the fundamentals of our 
holy faith, we may feel the necessity of re- 
stating them in the light of fuller knowledge 
and in the language of our time. What is com- 
monly called criticism has disturbed not a few 
ministers who wish above all things to be loyal 
to the one and only eternal Gospel while they 
as ardently desire to be “children of light ” 
and therefore loyal to all that God is disclosing 
to the men of our time. And the difficulty for 
them is how to do it. 

Now, I am simply stating the case as it pre- 
sents itself to us at the present time. Without 
entering at all into the intellectual questions 
which are thus raised—for this is not our pres- 
ent purpose—I want to get at the things that 
really matter. Let us admit freely the changed 
outlook. Admit, if you will, the need of “ re- 
statements,” if by that is meant the recovery of 
divine truth from the encrustation with which 
human speculations have hardened it. Admit 
the obligation of keeping the mind open to the 
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ever-growing day. And when all upon this line 
has been said, there remain certain unchange- 
able things which are the staple of our ministry, 
and upon which we need to take an ever firmer 
hold. Three of these are: First, the unchange- 
able, fundamental spiritual needs of men; sec- 
ond, the unchangeable Gospel of the grace of 
God; third, the unchangeable spiritual condi- 
tions by which we become the effective messen- 
gers of Christ to the world; Nothing whatever 
can alter these great fundamentals. Man as 
man, whatever be his intellectual and social 
status, needs God; he needs forgiveness, he 
needs redemption, he needs a living attachment 
to Jesus Christ in order to bear fruit worthy \ 
of his true self. Without Christ, it is still 
true, he can “do nothing.” In all our min- 
istry we can reckon upon this fundamental 
fact in humanity. We appeal to a universal 
need. Our message may be derided or re- 
sisted; sooner or later it must be admitted. 
We may not commend ourselves to every 
man’s fancy or taste, but we aim with St. 
Paul at “commending ourselves to every 
man’s conscience.” It is the conscience we 
aim at and it is in the conscience that we 
obtain an ultimate victory. 


But it is the third of these three things that 
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I desire to emphasize. A man who is to be- 
come an effective messenger of Christ to the 
world must fulfill certain spiritual conditions 
without which he is doomed to remain power- 
less. A “ professional” minister, as such, can 
accomplish nothing. It is spiritual life and 
character that tell. The efficacy of a sword 
does not depend so much upon its keen edge as 
upon the strength of the human arm that wields 
it. An enfeebled arm can do little with the 
finest blade. The sword handle may be jew- 
elled, but that does not aid the stroke. The 
first essential is life and strength on the part 
of him who wields the weapon. Speakers may 
utter two kinds of language—the words of a 
parrot or the words of a prophet. The one he 
learns from others, the other must be conceived 
by the Holy Spirit in a calm and surrendered 
spirit and in solitude. No spiritual message 
can be effective until it first becomes part of 
our very selves. This does not exclude culture. 
Far from it. All things else being equal, the 
spiritual man who is also a man of culture can 
do better work than the spiritual man who is 
illiterate. The meal may be equal in both 
cases, but the manner of its serving makes a 
vast difference. Yet there is a feeling abroad 
that culture and spiritual power are incompat- 
ible with each other. For this, men of culture 


THE MAN HIMSELF 97 


are frequently to blame, for they have been 
guilty of relying too much upon human arts 
and too little upon the Holy Spirit. This 
ought not to be and need not be. If you would 
see a perfect blend of the highest culture with 
passionate apostolic zeal, it can be found in 
such souls as Lacordaire, Adolphe Monod, 
Eugene Bersier, Chalmers and a multitude of 
others. Our culture becomes spiritually effec- 
tive only when it is laid upon the altar, and 
the fire of God descends upon it and con- 
sumes it. 

Nor is art excluded. There is an art of 
reaching men. Men have to be studied. Not 
without reason did our Lord speak of “ fish- 
ing” for men. The angler has to study care- 
fully his bait, his ground, and his fish if he is 
to win success. And not less must human 
beings be studied in order to “catch” them. 
When, however, we concentrate upon methods 
of attracting people, and forget the Holy Spirit, 
we are more likely to become showmen than 
saints. The vulgarizing of religion in recent 
years has had not a little to do with the pre- 
vailing indifference to the Gospel. Let us get 
back to the essential thing, the power of the 
Spirit of God. When a man is possessed by 
God he is carried beyond himself and beyond 
all the conventions of the pulpit, to a blessed 
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“ abandon ” in which he obtains perfect liberty 
and power. 

Now, there is one great way to the posses- 
sion of this power which our epoch in its mad 
rush has forgotten, but to which it must re- 
turn if life is to be exalted. Psychology is in- 
sisting upon its necessity, and it is also show- 
ing us the method of reaching this way. I 
speak of the practice of meditation; that lost 
art of the saints. Its root principle is set out 
in a verse of the Psalter: “‘ While I was musing 
the fire burned ” (Ps. 39: 3); that is, the spell 
upon the writer was broken through medita- 
tion, the flame leaped forth, and relief and 
power came in speech. That principle is uni- 
versally true. All “ fire” results from musing. 
Men meditate upon their wrongs until the fires 
of revenge burn; or upon social injustice until 
the fire of reform blazes up; or upon some 
aspect of beauty until art and poetry burn. 
All hot things come in this way. The fire of 
worship is kindled from within and not from 
without. It is as we reflect upon the wonder 
and greatness and beauty of God that the knee 
bends and the heart utters itself in adoration. 
The fire of service is kindled as we contemplate 
the deep needs of mankind. Misery calls to 
mercy; pain to pity; sickness to healing. The 
fire of love—the hottest flame that burns—is 
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kindled at the Cross of Christ. When a man is 
quiet at the foot of the Cross and so meditates 
upon it that he cries at length, “He loved me 
and gave Himself for me,” then the sacred 
flame is lighted, and anything great is possible 
from that moment onwards. 

Life raised to flame—that is the desider- 
atum, the absolute necessity for the minister 
of Christ, if through him the world is to be 
brought to the feet of his Lord. And it is 
possible for each of us. Without it, we are 
condemned to remain in mediocrity, living in- 
effective lives, suffering from coldness, unable 
to communicate great things to others. With- 
out it, the Church remains dull, “ respectable ” 
and unattractive, lacking the power of con- 
quest. Its cross must be a fiery cross, not one 
of cold metal or painted wood. And medita- 
tion is one great way of reaching that royal 
road. 

What is meditation? Unhappily it is associ- 
ated in the public mind with dreaminess, quiet- 
ism, passivity. How unfortunate is this false 
conception! Meditation is the antithesis of 
all this. It is alertness, activity, intensity. 
The word itself carries its secret upon its face. 
It means to think through a thing, to be in the 
midst of a thing, buried in it as a garment is 
immersed in a vat of dye, taking its color in 
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every fibre. It involves the activity of the 
mind. The poor dupe who sits cross-legged 
upon the ground in an Indian city “ thinking 
of nothing” is sometimes spoken of as a 
“ meditative.” He is nothing of the kind. He 
is merely mooning. This mental sloth which 
simulates meditation has its counterpart in the 
West and we need not be astonished that wide- 
awake people, perceiving its utter futility and 
confounding the false with the true, have 
turned away from it. True meditation means 
that the mind is exercising itself upon the ex- 
amination of facts—the Christian facts; that 
it is carefully studying and assimilating them; 
making them its very own. Psychology shows 
us the greatness of this process and encourages 
us to pursue it. Nothing really belongs to us 
until our mind owns it. One day a poor artist 
went through the picture gallery of a nouveau 
riche. The walls were hung with priceless pic- 
tures which wealth was able to acquire. But 
the owner of the pictures was a vulgar man 
who knew nothing of art. All he wanted was 
a display of color and some fine picture frames. 
The artist smiled and, turning to a friend, said, 
“He has bought them, but he does not own 
them. They are my pictures although they 
hang on his walls.” Our real wealth is in the 
mind. What we carry in our pockets or place 


THE MAN HIMSELF 101 


in our apartments can be taken from us by 
thievish hands. What we hold in our minds is 
ours for evermore. Nobody can rob us of that 
wealth. But that wealth comes only through 
meditation, and meditation takes time. 
Nothing of real worth is ever disclosed to 
men in a hurry. Skim your book and how 
much do you know of it? Glance at a picture 
and how much of it remains with you? Super- 
ficiality is the bane of our time. People are 
too busy to master anything thoroughly, hence 
life lacks coherence and power. And is not all 
this true supremely in the sphere of the Chris- 
tian life? Why is there so much ignorance 
abroad concerning the fundamentals of our 
faith? Why are people so easily the victims 
of new cults? Why is there so little depth in 
religious life? How is it that charlatans can 
play havoc with the Bible so far as some ex- 
periences are concerned? And why, with all 
the flood of talk that is poured out Sunday by 
Sunday in the name of Christ, is there so little 
to show for it? I suggest to you it all arises 
from one cause, the absence of meditation. 
Suppose this great art of the saints were re- 
vived and became common, can you imagine 
what the effect upon life would be? God would 
become real, Christ real, forgiveness real, pray- 
ers real. Truth would no longer be external to 
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us, it would be an inner possession. It would 
be part of our very nature. We would not 
simply possess truth: truth would possess us. 
And then power would return and the golden 
days of the Church be ours once more. Let us 
heed the message of psychology upon this point 
and return to the practice of meditation. I 
have indicated in general terms what would be 
the effect of this revival. It would mean real- 
ity all around. A new insight into things would 
result. “ Thy law is my meditation all the day, 
it makes me wiser than my enemies” (Ps. 
119: 97). It would give birth to tranquillity 
of soul. “Princes sat and talked against 
me, but thy servant did meditate in thy 
statutes ” (Ps. 119: 23). But chiefly the en- 
tire life would be transfigured. ‘We with 
unveiled face reflecting as a mirror the glory 
of the Lord are transformed into the same 
image from glory to glory” (2 Cor. 3: 18). 
Here would be, in life, the final Christian 
“ apologetic.” 

The practice of meditation needs to be an 
habitual thing—“ all the day,” as the Psalmist 
says. Not, of course, that the mind can be 
consciously occupied with these things, or there 
would be an end to business and other pressing 
concerns of our daily life. Psychology again 
helps us here by its insistence upon the sub- 
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conscious or subliminal activities of the mind. 
When once by meditation we have made our 
own some great truth, it passes at once into 
our hidden store; beyond active consciousness, 
where it remains until it is wanted. At any 
time it can be called to the surface and be 
brought into play, but the essential thing is 
that it is there for use. In the hour of tempta- 
tion it is idle to go out in search of weapons to 
repel the tempter. We must have them with 
us ready for grasping. “ Wear always your 
armor that when the sudden stroke is deliv- 
ered it may leave you unharmed.” In this 
light we can make a new appeal to youth to 
store its mind with Holy Scripture in readiness 
against every assault and to avoid surprises. 
In this light, too, we can understand a little 
better the meaning of that “ inspiration ” which 
God grants to His servants when they speak in 
His name. For is it not clear that those flashes 
of light which come to us in great moments 
are due to the action of the spirit of God upon 
the hidden materials which we have stored. 
in our subconsciousness through meditation? 
And the reason why some men have no such 
illumination is that they have never been at 
the trouble to provide the Holy Spirit with 
material that He can work upon. It is worth 
all the trouble of meditation if we can secure 
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by this means the highest results in life and 
ministry. Brethren, I pray that this series of 
studies may give us a better equipment for 
the service to which we are called in this great 
day of the Lord. 


VII 


THE NEW PSYCHOLOGY AND 
CONVERSION 


ANY of the great words we use pass 
through three phases. First, they 
have a great vogue. The novel word, 

expressive of a great idea or descriptive of a 
great thing, is upon all lips. Then, after a 
time, it is enveloped with vagueness. New 
meanings are attached to it. Men use the old 
word in different senses, reading into it their 
own particular interpretations. The public 
word is employed in a private sense, and con- 
fusion results. Nobody knows exactly what 
it means. Finally it is dropped altogether. It 
has become threadbare. Its place is vacant, 
or it is replaced by some other word newly 
minted and more completely descriptive of the 
original thing —The great word “‘ Conversion ” 
has had this chequered history. Formerly, in 
Evangelical circles, it had a great vogue. The 
sermons and tracts of half a century ago were 
full of it. The discourses of those days turned 
largely upon the theme of conversion. Then 
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followed a general vagueness. Evangelicals 
still retained the word as descriptive of the 
initial experience of the Christian life, espe- 
cially if it took a startling and violently emo- 
tional form. Roman Catholics continued to 
use the word, but not in the Evangelical sense. 
By conversion they meant, and still mean, 
submission to the Roman communion. The 
process is mainly intellectual, and it can be 
carried out by means of a course of instruc- 
tion. In our time we have had the edifying 
spectacle of a Protestant princess being “ con- 
verted ” in order to wed her Catholic spouse 
and to become queen of a Catholic king- 
dom. The “conversion” was openly spoken 
of as an arranged affair, and nobody pre- 
tended there was anything in it of moral 
conviction or of spiritual experience. Be- 
yond Evangelicals and Roman Catholics, 
however, there remained a vast number of 
people to whom the word “ conversion ” meant 
little or nothing at all. Today the vacancy 
has come and the word itself has been largely 
dropped. It is generally admitted that ser- 
mons on conversion are few. The pulpit em- 
ploys another phraseology. A modern writer 
pictures a university student being confronted 
with the once common demand, “Are you 
converted? ’” and comments upon the amaze- 
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ment with which the question would be 
received. 

Why has this surprising change come about? 
It is due, partly, to the maltreatment of a great 
word by persons who have not been renowned 
for the beauty or gentleness of their lives. 
Mr. Froude wrote bitterly, ‘it has been pawed 
and fingered by unctuous hands for two hun- 
dred years; the bloom has now gone from the 
flower.” Mr. Froude had some justification 
in his own experience for this unpleasant casti- 
gation. Conversion has been too exclusively 
associated with tears, violent emotions, hys- 
teria, inquiry rooms, penitent forms and com- 
pulsions of various kinds. By many, these and 
similar things have been identified with a 
normal Christian experience. The absence of 
any of them has been held to be evidence of 
a lack of grace. With others, conversion has 
been made the all in all of religion. Every 
effort has been put forth to obtain a decision 
—-an emotional decision—and, this effected, the 
greatest difficulty in the Christian life has been 
regarded as surmounted. It is hardly surpris- 
ing that a certain reaction and even resentment 
have followed. 

The change is due also, in part, to a better 
reading of the Bible. It has startled many to 
discover that the words “conversion,” and 
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“converted ” and “ convert ” have disappeared 
from the Revised Version of the Bible and 
have been replaced by the active word “ turn.” 
Once only does the Revised Version retain the 
word as a noun, and that in a connection which 
indicates the turning of a mass of people, not 
in a moment of time, but as the result of steady 
and determined work (Acts 15). Turning—as 
the Revised Version has it—is not set forth as 
a process to be submitted to passively, but as 
a positive act of the will which a person must 
himself perform.—What has astonished people 
more than this, however, is to learn that when 
our Lord spoke of conversion or “ turning,” He 
addressed Himself not so much to “ sinners ” 
as to His apostles. Twice He spoke to them of 
turning from their imperfect ideas and false 
ways of living: “ Except ye turn and become 
as little children, ye shall in no wise enter the 
kingdom of heaven.” To His pledged follow- 
ers, who were striving for place and power, 
Jesus said that. And it was to another apostle 
who had been with Him for three years that 
He said, “When you have turned again, 
strengthen your brethren.” So Simon Peter, 
already “ converted,” had to be re-converted—- 
to turn again. And this is true of all of us. 
As often as we wrongly turn must we re-turn. 
Conversion, in this sense, may occur a hun- 
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dred times in a single life experience. How 
many of us dare say that our initial “ turning ” 
at the first great crisis of our spiritual life was 
found to be sufficient? 

A third reason for the change is due to a 
better understanding of the human soul. Dur- 
ing the last three or four decades, the mental 
and spiritual experiences of mankind have been 
subjected to a rigorous scientific investigation. 
The human soul has been explored to the bot- 
tom by William James, Dr. Starbuck, and an 
army of others, highly equipped men. And 
the results they offer to us are wonderfully 
illuminating. Christian experiences are found 
to vary in a remarkable way. Men find God 
in a thousand ways. They come to Christ 
along many avenues. They use a varied vo- 
cabulary to set forth their religious experience. 
And in this they have the support of the New 
Testament. The word “conversion” may 
have disappeared from its pages, but there are 
other expressions, such as a “ new creation,” a 
“passing from darkness to light,” a “new 
birth,” a transition “ from death to life,” “ jus- 
tification,”’ a “laying hold upon eternal life,” 
and many more which represent the attempts 
of various writers to set forth their relation to 
God through Jesus Christ our Lord. And this 
variety is inevitable. Men are so differently 
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made in temperament and taste, and their ways 
of approach to truth are so varied that there 
does not exist one single term which could pos- 
sibly cover them all. But it is to be observed ~ 
that the varied terms are expressions of one 
underlying experience, namely, that of har- 
mony with God in Christ, with a resultant 
fulness of life and power. The river is one 
but it is fed by numberless streamlets. We 
must not, therefore, look askance at any who 
do not use the phraseology that we use. We 
cannot fail to know when men are in possession 
of the reality that we ourselves entertain, how- 
ever they may express it. 


Shall we, then, in the light of all this, sur- 
render the word “conversion”? Not if we 
are wise! On the contrary, we shall use it 
with deeper understanding. . . . And in that 
deeper meaning we shall ask whether, after 
all, we do not all of us need converting. For 
it is plain that whatever be our temperament, 
or taste, or experience, there is one thing essen- 
tial for all men, whatever be their position, and 
that is that life should flow Godward; that the 
whole of our human nature should respond 
completely to the will of God for us. It is 
imperative for every man to be in harmony 
with God—“ in tune with the Infinite ”»—and 
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for every man to serve God wherever he is 
placed in life. The service of God is not a 
luxury reserved for a few selected persons, it 
is a necessity born of the nature of things, and 
compelling for every one of woman born. 
Unless life be directed to God it must fail of 
its main purpose, however successful it may 
be within the arbitrary limitations we assign 
to it. It is God’s world, and we are God’s 
children. As children we have no moral right 
to order our lives independently as if there 
were no heavenly Father whose holy law of 
love is binding upon His human family. One 
and all we are creatures, and we owe obedience 
and service to the Father of our spirits. It is 
this elementary but radical truth that men so 
often forget, and this forgetfulness is the cause 
of the misery and discords of the world. If 
all were in harmony with the Divine Centre 
they would be in harmony with all else, and 
discords would cease. Let us get this truth 
deep in our souls; it is the only foundation 
upon which true life personally or socially can 
be builded. 

The service and love of the true God, of 
necessity, carries with it what St. Paul calls a 
“turning from idols.” The word “ idols ” may 
easily put us off. It seems to be remote enough 
from us. It belongs to what we are pleased to 
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call “the heathen.” But what if the honest 
facing of facts should also attach it to civilized 
people like ourselves? For, what is idolatry? 
We may be easily deceived in its outward ap- 
pearance, its ‘‘ accidents,” as they say, and 
refer it to prostrations before images in wood, 
stone and metal. ‘“ The heathen in his blind- 
ness bows down to wood and stone.””’ Why do 
we say that of the heathen? Is it not possible 
that some of the heathen who bow to wood 
and stone are really not idolators, or are less 
so than some Western people who would scorn 
the idea of paying homage to images? May 
it not be that the former are really seeking 
God, “if haply they might find Him,” in ways 
which ignorance rather than wickedness sug- 
gests to them, while the latter may not be 
seeking Him at all, or may be offering mental 
worship to coarse and unworthy things? For 
the essence of idolatry is the offering of wor- 
ship or devotion to anything less than the 
highest and best, and its most odious form is 
that of vanity and self-worship. What is he 
who regards himself practically as his first be- 
ginning and his last end, and who thinks and 
acts upon that assumption, but an idolator? 
And may he not, according to true esti- 
mates, be more degraded, despite his im- 
maculate linen and well-groomed body, than 
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the honest heathen who seeks reality, although 
mistakenly? 

You see, we are getting into deep waters. 
Idolatry may be brought home to many of us 
who imagine that we are free of it. Wher- 
ever idolatry is practised and under whatever 
form, fashionable or repulsive, it ‘“‘ degrades ” 
—de-grades—that is, it lowers us. It is not 
that it harms God so much as ourselves. It 
diverts our energies from their highest expres- 
sion. It is the stumbling-block in the way of 
a complete manhood and womanhood. This 
view of the matter is rarely taken, but think 
it out and see if it be not true. To turn from 
the lower to the higher and the Highest; from 
the false to the True; from the incomplete to 
the Complete; from the shadow to the Real- 
ity—this is conversion, and it is imperative if 
life is to receive its coronation. To abstain 
from vice or to practise a conventional moral- 
ity is not sufficient. Life has to be put to its 
true use, and this can never be until we are in 
harmony with God in all things. . 


Now, in the making of that true life there 
are two actors—God and man. God does 
something. He pours out upon us unceasingly 
His love and His healing power. He is always 
drawing us. In a thousand ways His mercy 
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and His grace play upon us. Chiefly He has 
acted in Christ for the benefit of man. That 
wonderful life, that agonizing death, that tri- 
umphant resurrection, become magnetic and 
redeeming. When once we yield to His spell 
we are drawn to God; we know not how, but 
we are drawn and that is enough. But we also 
do something; we respond to that drawing. 
Now, it is in our response that conversion plays 
its part. The response is of two kinds: (a) 
For innumerable people it is a gradual and 
almost imperceptible process, comparable to 
the unfolding of bud and flower, or to the 
ripening of fruit, or to the breaking of the 
dawn and the development of daylight. The 
soul, under the influence of the unceasing love 
of God, awakens to itself and to Him. It 
knows no pain or struggle. There is no sharp 
crisis. God becomes a reality to it, as the 
human father, at first a confused figure to his 
infant son, gradually emerges in his conscious- 
ness as the great personal factor in his life. 
There are unnumbered people, real and sin- 
cere Christians, whose development has fol- 
lowed these lines. Reared in Christian homes 
and inundated with Christian influence, they 
have known nothing else but the love of God 
acting upon them, directly, or through the 
mediation of beautiful human souls. The 
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Christ they have seen and felt in this way has 
captured them, and they have surrendered 
themselves to Him without knowing it. This 
“nurtural ” conversion, as it has been termed, 
lacks all dramatic elements, but it is none the 
less real and true. One of the finest Christian 
gentlemen I know, a man whose very counte- 
nance tells its own Christian story, remarked 
to me a short time ago that he could not re- 
member the day when he did not love God. 
And many share his experience in this respect. 
It is infinitely more important to be alive and 
in perfect health and happiness than to know 
with exactness the day and the hour of our 
birth, although there are advantages in know- 
ing that. It may be said, of course, that no- 
body does really know, certainly not in the 
sense of remembering. We have to take that 
delicate matter upon trust. But that is a ques- 
tion not worth pursuing. The illustration may 
stand, defective though it be. 

But probably for far more the response 
made to God takes at first the form of a crisis. 
There is a period of strain and struggle and 
doubt. The sense of having sinned is acute. 
A great fear of God, combined with a great 
longing for Him, fills the soul. Then sud- 
denly, as the result of a sermon or some ex- 
ceptional experience, the chain is snapped, the 
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prison doors fly open, and the captive goes 
forth into the light, singing as he goes. Often 
enough an ecstasy possesses the heart, and in 
a moment everything seems changed. Cases of 
this kind are common enough in what we call 
a “revival,” where a mass influence is very 
powerful, but they are also common when men 
are in solitude. There are the classic cases of 
St. Paul, the Philippian jailer and Saint Augus- 
tine. There is the case of Charles Haddon 
Spurgeon, a lad of sixteen, suddenly converted 
in a cold and nearly empty chapel on a winter 
morning. There is the case of Pére Lacordaire, 
who stopped dead in the street, having in a 
moment found the God he had been so long 
seeking. The bandage, as he put it, was sud- 
denly torn from his eyes and he found himself 
face to face with the Sun. After naming these 
great men, dare the writer of these lines speak 
of himself? He does so only because his is a 
case typical of the vast number of ordinary 
people. On a never-to-be-forgotten night now 
long ago, at eighteen minutes past nine, oc- 
curred that spiritual crisis which made of him 
a Christian and in one moment bound him to 
Christ for ever. One never forgets an event like 
that. There have been many lapses since that 
night, alas! and many turnings again to God, 
but that first great lifting crisis stands alone. 
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These crises, which we call sudden conver- 
sions, generally occur amongst two classes of 
people. First, youths and maidens at the crit- 
ical period when boyhood and girlhood merge 
into early manhood and womanhood. Then 
restlessness attacks the spirit. A sense of 
lacking some essential thing is born. Life 
seems empty. It cries for fulfilment. Happy 
the young person who at that time finds God, 
for it is God whom he or she is really seeking, 
and it is only God who can fill the needy and 
the hungry life. Irrefutable evidence shows 
that the majority of persons who experience a 
religious crisis which results in a definite at- 
tachment to Jesus Christ and the Church are 
young people before the age of nineteen. What 
a call is this to parents and directors of youth 
to direct the feet of the seeking adolescent into 
the Christian path! No such natural oppor- 
tunity ever occurs again. What folly not to 
make the most of it! 

The second class consists of persons who 
have wandered into forbidden ways, or have 
been oppressed with mental anguish. In the 
one case conscience awakens, remorse is born 
and the penitent ‘rushes into the arms of 
God,” as a disobedient child, smitten with sor- 
row, flings himself impulsively into the arms 
of the parent. In the other case a mental con- 
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flict concerning religion leads at last to a sud- 
den abandonment of the soul to God, with all 
risks taken: a plunge into the deep waters, fol- 
lowed by the sense of peace and safety. Now, 
both of these forms of experience are true— 
the gradual and the sudden, the growth and 
the crisis. And one type must not be set over 
against the other. He who has experienced the 
crisis must not deny to the other the reality of 
his religious experience—a thing too often done 
—nor must he whose life has unfolded grad- 
ually under the Divine drawing, brand as 
mere hysteria the emotional experience of his 
brother. Let us understand that we cannot 
standardize Christian experience as Henry 
Ford standardizes his cars. Mechanical things 
can be standardized; living things, never. But 
there is something common to both types of 
experience. Whether gradually or suddenly 
we turn to God, the action of a good will is 
always necessary. There can be no real re- 
ligion without the will. A true attitude towards 
God must be willed; otherwise it is indefinite 
and fluid. And I want to suggest in our own 
interests the advisability of making some defi- 
nite covenant or act of consecration to the 
service of God in order to fix permanently our 
attitude towards Him. This helps to give sta- 
bility to life as it commits us definitely to love 
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and to a program. And, further, we must 
assure ourselves that conversion is not an end 
but a beginning. It commits us to a life of 
service—to a big and often desperate thing. 
“ We turn,” like the Thessalonians, “‘ to serve.” 
Those so-called “ conversions” which begin 
and end in froth and emotional excitement are 
pernicious and fraudulent imitations of the real 
thing. The man who is really turned to God 
—whether simply or violently—is committed to 
a lifelong service on behalf of the Kingdom of 
God. The initial experience may be excellent, 
but it does not hold within itself sufficient mo- 
mentum to carry us through. We can only 
endure as we submit ourselves perpetually to 
the inspiration of the ever-living Spirit of God, 
and as we give ourselves to the Christian 
community for fellowship and discipline and 
cooperation. 


The only interpretation of the phenomenon 
or experience of “conversion” that can ulti- 
mately stand, as doing justice to all the factors, 
is that which makes full provision both for the 
action of God whose spirit always presses upon 
us, wooing us for the Highest, and also for the 
action of man, whether it be due to an “ urge” 
at the period of puberty, to remorse after a 
lapse into wrongdoing, or to any other cause, 
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physical or mental. The coarse suggestion, put 
forward by one or two leading Rationalists, 
that all religion is only an expression of sex 
feeling, seems due to an abnormal pathological 
condition on their part, rather than to a careful 
study of the facts—especially those of the most 
exalted moral order. It is possible to select 
from the writings of certain “mystics” a 
number of amatory sentences to which coarse 
minds naturally give the worst interpretation. 
Any true interpretation of these, however, 
must have regard to the general character of 
those who used this kind language. A critic 
whose general language does not suggest re- 
finement of mind, is not the kind of person 
fitted to expound such language as that, for 
example, employed by St. Bernard on the 
Canticles. With regard to the experiences of 
ordinary adolescence, does any clean-minded 
person believe that the average youth or 
maiden is wallowing in a sexual morass and 
that this is allied to religion? Such a theory 
is preposterous. 


VIII 
THE RATIONALITY OF BELIEF 


T is common amongst a certain class of 
persons to represent “ faith”? as a shal- 
low, easy, poor and unworthy thing, ut- 

terly unfit for any intelligent man. A leading 
rationalist of our time imagines that he has 
scored a great point in announcing “ the final 
decay of faith.” In the approved oracular 
manner he tells us that ‘“‘ the age of faith has 
passed away and the age of fact has come. 
Men are called upon no longer to believe, but 
to think and to reason. It is by reason and 
not by faith that man advances.” But these 
smart and pithy sentences are amazingly shal- 
low; mere catchwords which can only mislead 
men who desire to be misled. Faith, so far 
from being a degrading thing, is very rich and 
deep, and in its complete exercise it crowns 
our humanity. Its roots go very deep into the 
nature of things. To ridicule it is to offer 
affront to one of the greatest of human in- 
stincts. The rationalist himself is a great be- 
liever: he cannot help himself. Often enough 
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he believes the wrong things, or he lacks the 
courage to carry his true beliefs far enough. 
Let us admit that the word “ faith,” unfortu- 
nately, has become a label to indicate various 
and often contradictory things, covering a very 
wide range. It is used both legitimately and 
illegitimately. It ought not, for example, to 
become a synonym for credulity or mere opin- 
ion, yet it is made to cover both these un- 
worthy things. Credulity is that disposition 
which accepts statements without inquiring 
into their truth. It is an open-mouthed sim- 
plicity which swallows anything, even the im- 
pudence of some Freethought lecturers. An 
opinion is an idea which is accepted, frequently 
enough, because it is agreeable to the taste, or 
because it falls in with some already settled 
program. Men who entertain strong “ opin- 
ions ” are very often quite unreasonable per- 
sons who mistake vanity for well thought out 
convictions. But neither the credulous nor the 
opinionated should be allowed to protect their 
nakedness with the sacred covering of faith. 
Faith or belief proper has a double expression. 
It takes the form of credence with respect to 
facts submitted to it, and it takes the form 
of confidence in relation to persons. Faith 
reaches its fruitage in a confidence which car- 
ries surrender to another, as in a true marriage 
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when two lives mingle and two sets of interests 
are focused into a common life and love. 

But I must resist the temptation to over 
analysis; hence, for our present purpose, I shall 
condense the whole thing into a single sentence 
and define faith as our deepest mental and 
moral attitude towards all life and all our rela- 
tionships. And these include the universe, our 
personal selves, and the humanity to which we 
belong. We cannot avoid assuming some atti- 
tude towards life. We have to believe some- 
thing about it. The man who says he has no 
belief at all about it either does not speak the 
truth or he is a simple fool. We are bound to 
form some conception of ourselves and of our 
fellow-men, and we shall find that, speaking 
generally and allowing for various shades of 
expression, there are only two conceptions that 
we can form. We may believe that we and our 
kind are animals—of a higher breed perhaps 
than our humble brothers for whom we have 
reserved the name—but still animals—and that 
at death we share the fate of animals: rats, 
beetles, dogs, vermin and men all descending 
to the final darkness and annihilation of the 
tomb. We may not care for this brutal way 
of stating the case: we may think it more 
agreeable to invest it with a touch of poetry, 
but the plain fact had better be faced at once. 
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On the other hand, we may believe that we 
are children of the Infinite—children of God 
the Father, and that when our mission on 
earth is over we shall pass into a larger life 
and into a fuller fellowship with Him. Be- 
tween these two main conceptions—speaking 
generally—we must choose. We are bound, in 
a general way, to believe one or the other. 
Then we must believe something about the 
universe. Again, speaking generally, the main 
alternatives are, belief in the universe as some 
kind of a machine—“ living,” if you like, but 
impersonal, self-started, without a soul, with- 
out feeling and utterly heedless of human 
welfare. Or we must believe in a living God, 
personal, friendly, and to whom we are per- 
sonally responsible for our human life. I am 
not now declaring which of these two main 
conceptions is true, I am merely pointing out 
that between them, in a large way, we have 
to choose. 

And then something further is bound to hap- 
pen. Whatever conception of ourselves and 
of the universe we form becomes our belief 
about them, and that belief determines our 
moral attitude towards all life. It is simply 
inevitable. If, for instance, we believe there 
is no living God who cares for us and to whom 
we are responsible, that we have no spiritual 
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nature, that there is no hereafter, and that 
“when you’re dead you’re done with,” as the 
phrase runs, then we shall arrange our lives on 
the basis of that belief. How can it be other- 
wise? On the other hand, if we believe in a 
living God, who loves us, whose children we 
are and to whose heavenly home we are going 
when this phase of life is over, then we are 
bound to arrange our life on the basis of that 
belief—that is, of course, if we are serious and 
honest, and our belief is a real thing and not 
an idle assent to a mere proposition. Belief, 
whether it be true or not, does determine a 
man’s attitude towards life. I am well aware 
there are many men who are fond of declaring 
that it does not matter what a man believes, 
so long as he is sincere. Now, to put it plainly, 
that is pure nonsense. Let us think the matter 
out for ourselves. Here is a builder who hon- 
estly believes (pardon the grotesqueness of the 
illustration, it is made grotesque on purpose to 
match the other grotesqueness, on the principle 
that “like cures like”) that a circle and a 
square are equal to each other. If he acts 
‘upon that belief, will it make any difference to 
the building he erects? Or, suppose a mariner, 
bound for a distant port, starts out with the 
belief that one chart is as good as another, will 
it make any difference to his voyage? Or, sup- 
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pose a housewife to accept the belief that sugar 
of lead is an article of diet quite equal to sugar, 
will it make any difference to the food she pre- 
pares? Think out carefully the implications 
of the popular doctrine that it does not really 
matter what a man believes, and then say 
whether it is a doctrine worthy of the accep- 
tance of any rational man. I give you a chal- 
lenge: have the courage to put your belief— 
whatever it be—into words, and then test your 
life by it. That will help to clear the air 
for you. 

Now, the Christian is supremely a believer. 
He believes in God as the soul of the universe; 
in His power, His wisdom, His directing love 
in all things. But he believes in God, espe- 
cially as Christ revealed Him. This is the 
distinguishing faith of the Christian. He does 
not believe in any kind of God. He believes 
only in the God and Father of our Lord Jesus 
Christ. No other God satisfies Him. He 
wants no other. He believes also in man as 
the child of God. Animal he may be on his 
physical side, but on his spiritual side he is the 
child of the Highest. In a sentence, the Chris- 
tian belief is this—we came from God, we are 
here for God, we are returning to God. There 
are many implications of that belief, and there 
are many strands in it which bind it to history. 


THE RATIONALITY OF BELIEF 127 


Of these I do not speak. I am simply outlin- 
ing in the briefest possible manner what is 
our faith. 


Now, why do Christians believe this? It 
would occupy the whole space of this book 
were I to try and deal exhaustively with so 
great a matter. I confine myself, therefore, to 
three things which must be treated briefly. 
The question is, Why do we believe? And the 
answer is, Three elements enter into our faith. 
And the first of these is reason. Reason, I 
grant, is not the main thing. The deepest be- 
liefs and confidences of human life are exer- 
cised in regions where reason plays but a 
secondary part. None the less, reason has a 
great place in Christian faith. Our belief is 
rational even when it supersedes reason. This 
is how reason works as an element of belief. 
We start with ourselves. We know ourselves 
to be a part of a great whole: infinitesimal arcs 
of the Eternal Circle. We are certain that the 
whole is greater than the part, and that in no 
circumstances can the part be greater than the 
whole. We are certain, also, that the part 
needs the whole to complete it. Now, in the 
part that we are, we find mind, personality and 
love capable of reaching the heights of sacri- 
fice. And reason compels us to deduce from 
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this fact that the whole must also contain these 
same elements but in perfection. 

We have to conclude, then, that God is per- 
sonal, that He is a thinker, that He is a lover, 
and that His love can reach the height of sacri- 
fice. If this deduction be not true, then it 
means that the universe has produced a human- 
ity which, morally, is superior to itself. And 
the thing is impossible. This simple way of 
reasoning is as old as humanity itself and that 
fact is significant. Reason really cannot avoid 
arriving at the idea of God, if it only goes far 
enough. As a matter of fact, there are no 
deniers of God. Everybody believes in Him, 
although He is named differently. Matthew 
Arnold, Ernst Haeckel and Herbert Spencer 
went a long way round to speak about a 
“power not ourselves that makes for right- 
eousness,” or “an: eternal substance from 
which all things proceed.” It is only a more 
laborious way of saying “the living God.” 
But reason is supported, not only by what it 
knows of humanity, but what it knows of the 
growth of the universe. The evolutionist has 
a wonderful story to tell of the “ upwardness ” 
of life—especially of human life. Sometimes in 
telling it he leaves God out of the history, but 
it is prejudice and not science that compels him 
to do this. So far from evolution being a wit- 
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‘hess against God, I should cite it as one of His 
greatest witnesses. I put it to you. Assuming 
the truth of the story that it has taken zons 
for the preparation of the earth for man, and 
zons for the preparation of man for the earth, 
then is it rational to suppose that all this costly 
process has for its end the production of a 
being whose term of years averages thirty- 
three, after which—annihilation? That would 
be as ridiculous and wasteful as the digging of 
a foundation occupying twenty years or more, 
upon Which a wooden summer cabin was 
erected as the crowning edifice. It is reason- 
able to believe that man, produced with so 
much care, is destined for so great an end as 
_ the Christian faith sets before him. And it is 
wildly irrational to say that after infinite striv- 
ings he has been brought here for a few years 
to play out the comedy and tragedy of life and 
then be snuffed out into nothingness. 

A second element in our faith is the substan- 
tial fact of Christ. I wish I could write of Him 
with that glow which burns in my soul when- 
ever His sacred image confronts me. All I can 
do now is to say that He is the central fact of 
Christianity, that He reveals God as our Father 
and man as the child of God; that He answers 
to the best we know and the best we can desire; 
that He fully meets human need, and that He 
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satisfies the trusting human spirit. And we 
believe because of Him. 

The final element in our faith is that of 
venture. Here faith takes the form of con- 
fidence and steps out into the unknown. For 
this it is reproached by shallow men. But if 
religious faith is to be pilloried, so must be all 
other faith. For it is by faith that man has 
made all his progress. How could we live 
domestically without it? Where belief in each 
other vanishes, there the home is disintegrated. 
How could commerce be carried on without 
“ credit,” which is belief in commercial honor? 
Even science lives and advances by faith. 
What would Edison and Marconi and Bell have 
accomplished without faith? The spirit of 
venture is at the bottom of all progress. By 
faith Columbus discovered America, and by 
faith Adams and Le Verrier located Neptune. 
By faith primitive man, without tools and arts, 
became at length master of the machine, while 
the beaver and the spider and the bee, with 
tools, but without faith, remain where they 
were. Venture, faith, everywhere is the condi- 
tion of advance. And in religion this is su- 
premely true. Man must trust God or fail. 

Faith always justifies itself in experience. 
The venture proves itself to be right by the 
results yielded. And Christian faith, subject 
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to this same law, is triumphantly vindicated in 
Christian experience. Under Christ man be- 
comes a real and effective child of God; he is 
at peace with God; he becomes certain of the 
future life. When man fully responds to 
Christ in a perfect confidence, then Christ fully 
responds to Him in a rich experience. Sum- 
ming all up, we dare say—use your rea- 
son; do not fear it, but do not exalt it to the 
height of a Divinity. Face Christ. There is 
no Master like Him, no Saviour but Him. You 
will find that He will bring your manhood to 
completion. And make the great venture. 
Nothing can happen between you and God 
until you give Him your confidence. Once 
that is given in a simple trust, then you are on 
the way that leads to certain knowledge and 
rich living. You need faith to live by. Until 
you make the venture there will never be real 
peace of mind nor soundness of spirit. Amiel, 
that noble Genevan, whose life was so sad and 
pensive, betrays his secret in this sentence: 
“My thoughts are straying in vague paths. 
Why? Because I have no belief. All my 
studies end in notes of interrogation.” A note 
of interrogation is an ugly hump-back thing. ? 
Christ changes it into a note of exclamation, 
straight and challenging. !! ‘‘ Now we know.” 


IX 
RELIGION AND TEMPERAMENT 


HE more gentle and generous amongst 
the militant Rationalists of our time 
have abandoned the position that Chris- 

tianity is a deliberate fraud imposed upon the 
world. They no longer accuse the evangelists 
of being false witnesses, nor ministers of re- 
ligion as the conscious enemies of truth and 
progress. They have discovered another ex- 
planation which they regard as psychologically 
sound. All religion, they declare, “ is a matter 
of temperament or training; one or the other, 
or a blend of both. Some have the mystic 
temperament, others the practical. Some are 
naturally inclined to Protestantism, others as 
naturally to Catholicism, while others have no 
leaning towards any religion. None of these 
are to be blamed; all are to be tolerated. All 
are probably right in some things and wrong 
in others. Let us call a truce and live in peace 
with each other.” 

Let us face the question thus raised: 

The fact of differences of temperament is 
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apparent to all. Without attempting to inquire 
into the physical, racial, and evolutionary 
causes of temperament, it will be sufficient here 
and now to accept the clear fact. Avoiding, 
too, the usual “ groupings,”’ and confining our- 
selves to the obvious, we easily perceive that 
temperamental types cover a wide range; 
ascetic, sanguine, nervous, gloomy, jolly, sus- 
picious, skeptical, confiding, practical, artistic, 
and the like. It is generally agreed that for 
the most part these tendencies are inborn, re- 
ceived by us through inheritance, and subject, 
in many cases, to variation. The evolutionist 
has a good deal to say about them. It is 
further agreed that our temperament affects in 
a very serious way our outlook upon life. It 
“colors” our thinking, our feeling, our gen- 
eral attitude towards life. We see the world 
through our own particular “color.” The 
optimist beholds all fair in the garden. Even 
weeds to him are flowers. The pessimist, on 
the contrary, sees the thorns, and he easily 
persuades himself that everything is going to 
the devil. Is it not pretty clear that the poli- 
tics of some men are determined not by their 
reasoned convictions, but by their particular 
temperament, varied, perhaps, by their envi- 
ronment and their education? And is it not 
also clear that the formal expression of the 
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religion of certain people is due, neither to 
thinking nor to experience, but to tempera- 
ment—“ taste,”’ as they would express it? 

The differences of temperament, then, exist, 
and taken as a whole they are beneficial. Va- 
riety of type is good for the race. One type 
checks another, and prevents monotony and 
one-sidedness in the general view. At the 
same time these varieties are a sign of incom- 
pleteness. A highly developed temperament 
of a particular kind tends to unjust judgments, 
partial understandings and bigotry. It is only 
when various temperaments are blended in a 
common pool of experience, and each is willing 
to learn from the rest, that completeness of 
view emerges as a common inheritance, with 
tolerance and charity as a natural consequence. 
But men refuse to see this, hence the unneces- 
sary bitterness of human relations. Groups 
and sects are formed, each hostile to the rest, 
and all professing to be actuated by reasoned 
convictions, while the simple truth is that the 
divisions are caused by a temperamental clash, 
and by nothing else. 

Shall we, then, say that temperament is a 
fatal determinism which it is idle to resist; 
that we are born as we are and we cannot help 
it, and that, therefore, the clash between vari- 
ous groups must go on ad infinitum? Shall the 
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skeptic say, “I am a born skeptic. I cannot 
help it. It is my make-up. I am not respon- 
sible for it. I must remain a skeptic to the 
end”? Nothing of the kind. And the proof of 
this lies in the life histories of many persons, 
eminent and otherwise, who, temperamentally 
skeptical, have completely changed round and 
become “believers ” (not necessarily in Chris- 
tianity) as the result of a changed environ- 
ment, or an awakening experience, or an 
intellectual renaissance. Mr. J. Arthur Hill, 
for example, has just given to the world the 
account of his move out from Rationalism to 
belief. Once a well-known rationalist writer, 
he has completely turned over. Tempera- 
mentally a skeptic, certain personal experiences 
and a mass of incontrovertible evidence of the 
existence of spiritual forces have combined to 
make his rationalism impossible. So is it with 
Mrs. Annie Besant. In her early womanhood, 
she became an atheist and declared that God 
was unthinkable, and there was no such thing 
as a “religious nature.” But twenty years 
later she broke with her friend, Mr. Brad- 
laugh, and with all for which he stood: and in 
1901 she wrote, “the light of God is beating 
against the windows of every human soul, and 
when the windows are thrown open the soul 
becomes illumined.” Again, there is Robert 
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Blatchford, who, fifteen years ago, had reached 
final dogmatic skeptical “certainty.” But in 
his seventieth year he had an experience which 
shook his secure fabric to the ground and in- 
troduced him to a new world, the very exist- 
ence of which he had formerly denied. There 
can be no fixity, then, in temperament. The 
Skeptical temperament, and every other va- 
riety, is capable of transformation and change 
at the hands of another force. Temperament 
is not a fixity, it is only a tendency. It is a 
temporary thing. It is raw material which has 
to be worked up into character (the fixed 
thing). It is not the master of our human 
life. It is simply the servant of the mind and 
of the will. We are not meant to be its vic- 
tims, but its victors. We are not to be de- 
termined by it; we are to make it serve our 
higher life. 

So much for temperament in general. Now, 
let us consider its bearing upon religion. At 
one extreme many people remain outside all 
organized religion on the ground of tempera- 
ment. ey say: “TI have no ie na- 
ture,” or “religion is not in my line,” or “I 
find my religion in other things.” The a 
and the bohemian temperaments, in particular, 
excuse themselves upon this ground. Students 
in the Latin Quarter will tell you, with a light 
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laugh, that artists are outside the ordinary 
canons of morality and religion. They are a 
species apart, with a life of their own to live. 
And many, who are not artists, advance the 
same plea. At the other extreme is the Roman 
Catholic Church, which, in effect, although not 
in theory, ignores temperament. That Church 
demands unquestioning submission to its rule. 
It provides many varieties of services, but it 
will permit no expression of individualism in 
the matter of dogma, or doctrine, or in any- 
thing that is vital. To be a Roman Catholic 
one must renounce all rights to individualistic 
expression of religion, as Tyrrell, St. John 
Mivart, Hyacinthe Loyson, Henri Didon, and 
a thousand more found to their cost. But 
between these two extremes there is an enor- 
mous number of people—religious people— 
who can find no congenial type of religion, 
and who remain in isolation; or others who 
gather themselves into small sects and bar 
others from their preserves. In the light of 
these well-known facts—which offer so great 
a stumbling-block to an increasing number of 
people—what shall we say? 

Two things must be said. And the first is 
that temperament should never be the deter- 
mining factor in religion, inasmuch as the 
essential thing in religion has nothing what- 
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ever to do with temperament. In religion 
proper, temperament is the accidental and not 
the essential thing. To plead temperament 
against religion, as so many seem inclined to 
do, is really very foolish. We are naturally 
religious whatever be our temperament. Au- 
guste Sabatier was right when he said that 
“mankind is incurably religious,” as was also 
Mr. Lecky when he declared that “our re- 
ligious instincts are as truly a part of our 
human nature as our appetite and nerves.” If 
religion be regarded as a duty, 7. e., a sign of 
indebtedness to the Power that produced and 
that sustains us, then temperament has nothing 
to do with it any more than it has to do with 
the payment of any mundane debt. A man 
may not experience pleasure in paying his rates 
and taxes; he may, indeed, be temperamentally 
disinclined to do so, but if he be an honest 
man and understand the meaning of solidarity 
in social laws, he will see that he cannot avoid 
his duty, and that he ought to discharge it 
with cheerfulness. This, however, is to put the 
matter on low ground, and to regard religion 
from one small angle. It is duty, i. e., some- 
thing due from us, but it is very much more 
than that. Religion at its highest and best can 
only be expressed in terms of love. These were 
the terms employed by our Lord. 
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The approach to God differs with men. 
There are twelve gates to the City of God, 
but in the picturesque figure of the Book of 
the Apocalypse whoever enters by one gate 
must traverse the entire city and reach the 
opposite gate before his journey is completed. 
The gates represent temperaments and ways 
of approach, but they are represented as points 
of departure and not as permanent abodes. 
When a man can escape from the tyranny of 
his particular temperament and enter into the 
freedom of a hearty love for the Saviour, he 
will find that any defects in his temperament 
will be remedied, while there will be added 
whatever is lacking to him. For the amazing 
thing about true and essential religion is that 
it completes our humanity. The Christ whom 
the man loves possessed, and possesses, a per- 
fect blend of all temperaments. He was at 
once serious and grave, artistic and practical, 
sanguine and melancholy, The balance of life 
in Him was complete. As one has said of 
Him, “ He had a Hebrew body, but a universal 
soul.” Hence He appeals to men of all types 
and temperaments. There is that in Him 
which commands the reverence and worship of 
men and women the most diverse from each 
other. Love of Him transcends the tempera- 
mental “ pull ” and opens up a pathway to all 
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other hearts that love. Love is the universal 
dynamic and the universal tongue, hence it is 
the central thing in Christianity, which is the 
religion for all mankind. The form which re- 
ligion may take in its social manifestation will 
at first be determined by our temperament, 
but if it be a genuine religion love will be 
the main element in it, and in that love all 
bigotries and bitternesses must perforce die. 
Let men who believe themselves to be fatally 
hampered by temperament and to be con- 
genitally disinclined towards religion, think 
again. They will see that they are seriously 
mistaken. They have been hanging around 
one gate of the City of God which has no 
attraction for them, while other gates are 
open to them. But only the feet of love can 
take them there. It is to the central matter 
of love that their attention must be directed. 
Every temperament is amenable to love. 
Whatever does not respond to it is some form 
of disease. 

The second thing to be said is that the 
Church of God should be the home of every 
temperament. Sectarianism does not believe 
this. But the Founder of the Church believed 
it. What else can we infer from the peculiar 
choice of the twelve Apostles. The utmost de- 
liberation was shown by Jesus in selecting these 
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men. It was after months of apprenticeship 
and after one night of intensive prayer that 
Jesus made the choice. And He selected an 
impulsive, masterful man in Peter, a pair of 
bigots in “the Sons of Thunder,” a shrewd 
financier in Judas, practical men in Andrew 
and Philip, a meditative man in Nathanael, 
political firebrands in the Zealots, and a slow, 
skeptical man in Thomas. What an amazing 
selection! Yet who can doubt its Divine in- 
tention? It was ideal and typical for all time, 
until the final blend arrives. For all these 
types, existing in humanity, are necessary for 
the Church, but only as they are blended in a 
common fellowship. Thomas and Peter would 
never agree in a club. Matthew and Simon 
Zelotes would fight each other on the high- 
way, each being pledged to political animosity 
against the other. But Jesus unites them all 
in one brotherhood, and makes each man of 
them an Apostle. How slow men have been in 
following the lead of Jesus in this matter! 
Often enough they have openly expressed their 
positive disbelief in a Church so constituted. 
They have set tests of membership which He 
could never approve, and the one test He did 
give has been frequently ignored. Small sects 
have been created on behalf of small interests 
and then the process of unchurching has gone 
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on. Temperament has been allowed to triumph 
over love. 

All sectarianism (as distinguished from de- 
nominationalism, which is not an evil where 
love for others is kept alive) is a denial of the* 
fundamental thing in Christianity, which is 
love. The “ Catholic,” or the Baptist or the 
Plymouth brother, who mistakes temperament 
for Divine revelation and refuses to acknowl- 
edge the presence of God in communions other 
than his own, has missed the very soul of 
Christianity, that is all. It is not wrong to 
see truth through our own medium—that is 
denominationalism. But it is wrong to deny 
that others, through their medium, also see 
truth. That is uncharity. The Church should 
be the home of all who love God as Christ has 
revealed Him. When we have the courage to 
believe this and to mould our life upon it we 
shall see flocking to us many genuine Chris- 
tians who, as things are at present, find them- 
selves out in the cold because of the insistence 
upon temperamental dogmas or doctrines. And 
if anyone needs a text to support such a course 
I know of none better than this: “ Now Jesus 
loved Mary and Martha and Lazarus.” 


xX 


THE NEW PSYCHOLOGY AND THE 
CHILD 


T is startling to reflect that it is only yes- 
terday the world seriously set itself to 
discover the meaning of the greatest treas- 

ure it possesses—the child. In the far-off 
ancient world the child was a mere chattel, to 
be moved about at the will of its father, or to 
be “ exposed ” to death if it was not wanted. 
With Christianity there came, for the first 
time, a recognition of the unspeakable worth 
of the child. On that day when Jesus took 
into His arms young children, blessed them, 
and said “ of such is the kingdom of heaven,” 
the children of the world received their Divine 
charter. But, as with their mothers, so with 
them, nearly nineteen centuries elapsed before 
mothers and children together entered into the 
fulness of their inheritance. Woman, at length, 
in Christendom is coming to her own, and her 
children march with her. The long-drawn 
story of the wrongs of women and children is 
one of the blackest pages of human history: 


143 


144 THE NEW PSYCHOLOGY AND 


one of the most terrible to contemplate. 
Within the living memory of very old people 
young children of the aristocracy were packed 
off to boarding school at an age when they 
should have been nourished with mother love, 
while the young children of the poor were con- 
demned to work sixteen hours a day in mills 
and factories and mines, under vile and un- 
sanitary conditions, and for a mere pittance, 
while the men who fattened upon their slave 
labor built mansions, patronized the Church 
and thanked God they were not as others. It 
is only half a century ago that, after a long 
and bitter fight, popular education was estab- 
lished in the then leading country of the world. 
The fight for the body and the mind of the 
child has been long and dreadful, but the end 
of the battle is in sight, God be thanked. The 
pendulum may indeed now be swinging too far 
in the opposite direction. There is a tendency 
towards indulgence, which, in its way, may be 
as disastrous as the former hardness. One 
thing, however, is certain: whatever modifica- 
tions may be found to be necessary, we shall 
never return to the inhumanity and the degra- 
dation of the past. The hottest part of the 
fight has been for the soul of the child. It was 
bad enough in the bad old times to be com- 
pelled to fear man. It was infinitely worse to 
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be compelled to dread God. And yet the ar 
tions of God to the child were so set forth that 
fear was inevitable. The parents were taught 
that the innocent infant dying unbaptized 
would certainly not go to heaven and would 
probably go to hell. With the name of the 
Redeemer warm upon their lips men could 
bring themselves to speak of “infants a span 
long” being in hell. To the child, God was 
‘often represented as a being who recorded in 
a book every naughty word and deed, who 
watched carefully every action and who would 
certainly punish him or her at the last day. 
The representative of God—parent or teacher 
—strengthened this impression by the attitude 
he assumed towards the child. 

In the home the child was repressed, or 
punished for every fault. Sunday was a day 
apart when all innocent pleasures were banned. 
Teaching was enforced by means of the cane 
and other punishments far more brutal than 
the rod. Education was conceived of as an 
effort to fill the young mind with certain facts, 
and to compel it to learn, by rote, the declen- 
sions, verbs, nouns and adjectives of a foreign 
language, the atmosphere of which was wholly 
strange to it. Pupils were regarded as so many 
pieces manufactured from a common material 
and all of equal value, hence they were dealt 
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with in the mass. No attempt was made to 
treat each child as a separate little person, with 
gifts and idiosyncrasies, and powers peculiar to 
himself. In a word, the world until yesterday 
never attempted to understand the child. Stu- 
dents went to college and university and learned 
nearly everything but the one thing needful, 
namely, how to deal in the best way with the 
human material about to be entrusted to them. 
Until yesterday children lived in the dark ages. 

With the birth of psychology a new world 
has suddenly opened up. For the first time in 
history we are really beginning to understand 
the child. 

Educationalists are being trained in new 
ways. The system of “cramming” has been 
sentenced to death. The mass teaching of 
children is rapidly passing away. The teacher 
stands before the child to learn. He is to be 
converted and become as a little child, and not 
to demand of the child that he should be con- 
verted and become as a man or a woman. 

Parents, also, are learning to enter the world 
of the child—their own world once, but they 
have forgotten it—and patiently to train the 
fragile life entrusted to them. 

And the Church is looking anew, with wist- 
ful eyes, at the children, so many of whom she 
has had in her schools—and lost, through sheer 
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stupidity. A new hope is dawning that the 
terrible leakage of the past will be arrested 
and that under the inspiration of the new light 
we shall attract and retain permanently the 
young generation now coming into being. 


1. The new psychology is capable of giving 
us anew manhood and womanhood physically, 
but it insists that we must begin with the child. 
The great problem before many a heartbroken 
father and mother is the appearance in their 
adolescent children of certain nervous diseases 
and moral disorders for which they are unable 
to account. Shyness, nervousness and dread 
on the one hand, and what is generally termed 
“impurity ” on the other, constitute the prob- 
lem. Such cases, in the past, have been treated 
in strange ways. Harshness, banishment from 
the table, whippings, threats, or a resort to 
medical treatment—these have been the ac- 
cepted methods of cure. Two or three cases 
recently came under my own notice. One 
was that of a charming girl in her early teens, 
the daughter of estimable parents. Suddenly 
this girl developed a shocking propensity for 
lying and stealing. She would purloin any 
article of value from any visitor to the house, 
and unblushingly deny the theft. The parents 
were in despair about her and could not 
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imagine how this strain had entered her blood. 
They punished her, locked up every drawer 
against her and treated her as a little criminal, 
hoping by these means to “reform” her. 
They failed utterly to do so. But within six 
months she became one of the most beautiful 
little Christians I have ever met and today 
lying and stealing have entirely passed from 
her. The nightmare has broken and day has 
dawned for her. And it was through psychol- 
ogy that the source of the whole trouble was 
discovered. When she was a small child she 
fell into the impious hands of a stern nurse 
who kept everything from her and watched the 
child narrowly, quick to discern a fault and to 
punish it. The chief word upon her lips was 
“don’t,” or “ you must not.” And that sensi- 
tive child whose little nature ought to have 
opened up naturally as a rosebud, was chilled 
and suppressed. What should have appeared 
upon the surface was driven below into the 
recesses of her nature. When the age of 
puberty arrived and her life sought larger 
avenues, an inevitable explosion occurred and 
the powers suppressed for so long found vent 
in unpleasant ways. Had the child been 
handled properly from the first she would 
never have gone into the byways of lying and 
theft. And had she not been properly handled 
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at the critical time, she might have become a 
confirmed thief and a liar. 

Another case was that of a lad who had 
developed a vile habit which was sapping his 
vitality. Again, punishment was resorted to, 
with no good effect. But an understanding 
man took the lad in hand, “analyzed” him 
and speedily discovered the secret of the whole 
thing. Today he is a fine specimen of young 
manhood, erect, clear-eyed and strong. Psy- 
chology was the key to his case. 

The psychologist insists that most disorders 
of this kind are traceable to childhood, and he 
proposes a psychological as well as a medical 
cure (if need be) for the malady. But his 
chief value to us lies in the fact that he shows 
us how to prevent these physical and nervous 
evils from arising. ‘The child, he tells us, is 
neither a little beast nor a little saint. He is 
just human and must be treated as such. As a 
human being he is subject to law and the thing 
is to discover what this law is and let him fol- 
low it, unfettered. The young of other animals 
follow their law, and at each stage of their 
development they fully express their lives in 
the appropriate way. Every kitten, for ex- 
ample, goes through a period of play, and that 
play is nature’s training for the after life of 
the cat. The mother never suppresses the 
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young one, with the consequence that amongst 
felines there are no nervous diseases such as 
afflict the human family, and no sex explosions 
such as partially wreck the lives of young men 
and women. The young animal lives naturally, 
the young human does not, in far too many 
instances. He is subject to too many repres- 
sions and prohibitions. Things which in them- 
selves are quite natural, and which must inevi- 
tably be known to the child sooner or later, 
are treated as mysteries over which a veil is 
thrown. The whole question of sex is tabu. 
Parents carefully avoid it. The natural ques- 
tions of a child are discouraged, or answered 
with a falsehood, or treated as evidence of an 
unclean mind, with the result that informa- 
tion is obtained elsewhere and generally from 
tainted sources. The terrible habits to which 
young people fall victims are due, very largely, 
to the false modesty with which the whole sex 
question is surrounded. The ancient story is 
repeated in many a young life. The tree in 
the midst of the garden is fenced off and 
rendered tabu. Curiosity extends its hands 
and plucks the forbidden fruit. There follows 
the sense of nakedness and shame, with a con- 
sequent fear and exile. Psychology now comes 
to the aid of the parents, and explains that 
repression is the surest way to disaster, while 


THE CHILD 151 


in expression, under wise and proper direction, 
lies the path to safety. The redeeming clause, 
“under wise and proper direction,” needs 
stressing, for there is a tendency amongst cer- 
tain educationalists and “reformers” to let 
children do as they like. “ All is right that is 
natural,” is their slogan. This way, too, lies 
disaster, for the idea of the right of full ex- 
pression remains unadjusted to the comple- 
mentary idea of the rights of others. The 
difference between the animals and ourselves 
is this: their tendencies are checked in a 
natural way. Nature has her periods which 
animals blindly and _ instinctively observe. 
Man has no such natural checks placed upon 
him. His reason and his will enter into the 
question. He knows what is right and normal, 
yet he often refuses to obey the laws of life, 
with the consequence that diseases of various 
kinds (which are never known amongst the 
animals) fall upon him and advertise to all 
the fact that he is living unnaturally. The 
child, therefore, needs to have a true “ expres- 
sion ” of his whole nature at every stage of his 
development, but this expression must be under 
wise and loving guidance, avoiding, on the one 
hand, unnecessary prohibitions, and on the 
other a foolish and even criminal license. If 
these lines were followed we should be well on 
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the way to a new manhood and womanhood 
physically. Paradise would not be reached, 
for the serpent is always in hiding somewhere, 
but many of our distressing evils would be 
eliminated. 

2. The new psychology is giving us a 
new and truer view of child religion. The 
Christian Church has for long been divided 
over the question of the relation of the 
child to God and the Church. Varied opin- 
ions have been held, all of which may be 
reduced to a double classification. (a) On 
the one hand stand those—Roman Catholic 
and Protestant alike—who believe that the 
child is born under the wrath of God and 
that in some mysterious way he is a par- 
taker of the sins, or guilt, of our first parents. 
This guilt can only be removed, according to 
some, by a ceremony in which the child can 
have no conscious part. In a moment, by 
the magic of baptismal waters, “ original 
sin” is washed away. The omission of this 
rite is believed to entail the most. serious 
consequences. 

“It is absolutely necessary,” says Father Di 
Bruno; “for, without it none can enter the 
kingdom of heaven.” To neglect the baptism 
of children, says Cardinal Gibbons, is “to risk 
the souls of your innocent offspring.” For, he 
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continues, “ The Church, in obedience to God’s 
word, declares that unbaptized infants are ex- 
cluded from the kingdom of heaven. . . The 
Church holds that unregenerate children are 
deprived of the beatific vision, or the posses- 
sion of God, which constitutes the essential 
happiness of the blessed.” The mother idea 
which has given birth to this doctrine is that 
“in virtue of our connection with Adam all 
children are born in sin, which must be washed 
away in baptism.” A certain number of Prot- 
estants once held, and some still hold, the opin- 
ion that while baptism does not, and cannot, 
perform the miracle which Catholicism claims 
for it, yet the child is born in sin and under 
the wrath of God, from which it can be deliv- 
ered only by an act of the grace of God, to 
which none has any right and which may be 
withheld by the sheer good pleasure of God. 
These would share the opinion of Cardinal 
Gibbons to the extent of saying, with him: 
“ Tf your child is deprived of heaven, God does 
it no wrong, because He infringes no right to 
which your child has any inalienable title.” 
All who hold these views, whether Catholic or 
Protestant, have no real belief in the Father- 
hood of God. It is impossible that they can 
hold such a belief. The God in whom they 
believe is a person who, ethically, is infinitely 
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below the level of ordinary humanity. He is 
not the “God and Father of our Lord Jesus 
Christ,” and has no relation whatever to that 
gentle Saviour who, without a word concerning 
baptism, or any other rite, said, “‘ Suffer the 
little ones to come unto me, for of such is the 
kingdom of Heaven.” 

(6) On the contrary side are those who be- 
lieve that the child is a bundle of innocence; 
a living sheet issued directly from the hand 
of God and upon which all the writing of 
life has yet to be inscribed. It is “born 
into the kingdom of God.” It is His child 
from the beginning. It needs nothing re- 
sembling regeneration or salvation or conver- 
sion. All that is necessary is to educate it, 
and the spiritual life will develop of itself in 
a natural way. 

Psychology enters the field of discussion 
and, brushing aside all theological doctrines, 
applies to the child the experimental method. 
It studies him as he is, and, what is of equal 
importance, it studies his history in his an- 
cestry. It does not dictate to the child, nor 
sidetrack it by “ leading questions.” It allows 
the child’s words and actions to speak for 
themselves. And after more than a quarter of 
a century of intensive study of children of all 
ages and conditions and temperaments and en- 
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vironments, it has reached certain very definite 
conclusions. 

And first, while it denies the hard doctrines 
of “ original sin,” or “ total depravity,” or “ in- 
herited guilt,” it affirms, with emphasis, the 
handicap or the helpfulness of inherited tenden- 
cies. The scientific doctrine of heredity has 
recently passed through several phases of re- 
action, and there are certain points upon which 
dogmatism would be intolerable. The funda- 
mental truth of heredity, however, remains un- 
challenged and unchanged. Children do bring 
with them, into this world, not a sheet of pure 
white paper upon which nothing is written, but 
rather a palimpsest, beneath the surface of 
which are strange figures written by the hands 
of the children’s ancestors. These, however, 
cannot be reckoned as “ guilt” or “sin” to 
the child who has had no share in producing 
them. They are there in virtue of the law of © 
solidarity which links the generations to each 
other, sometimes for good and sometimes for 
evil. Christianity steps in at this point and 
announces that the story of heredity, as told 
by science, is not the whole story. The child 
is linked, not only to the human race of which 
it is a member, but to the spiritual forces 
which flow from the goodness and grace of 
God and which play around each life born into 
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the world. “The Light lighteth every man 
coming into the world.” And the truth of this 
claim is proved as all other truth is proved, 
namely, in experience. Psychology, therefore, 
is bound to note the action of the spirit of the 
Highest, as well as the operation of the lower 
or the lowest. If man were abandoned to the 
play of human forces alone, then the determin- 
ist is right when he preaches his dismal doc- 
trine of fate. But he is proved to be wrong by 
the method of experiment. Christian experi- 
ence tells a story of which the determinist has 
never dreamed, but which, nevertheless, is the 
truest of true things. Psychology insists upon 
describing all human life in terms of becoming, 
and not in static terms. That it is right in so 
doing will hardly be disputed. But the idea 
of “becoming” delivers the death blow at 
determinism, while it opens widely the door 
to the operation of those Divine forces of 
which Christianity affirms the truth and the 
force. 

Psychology goes on to affirm that although 
rigid inquiry establishes the fact that while 
there is no special “ religious instinct ” in the 
nature of a child, there does exist that which, 
when normally awakened and trained, becomes 
religious. The capacity for religion is in every 
person simply because he is human. Religion 
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is not a special quality of being, separate from 
the rest of our faculties and capable of isola- 
tion and definite description. It is our being 
itselfi—all of it—in a special relation. Re- 
ligion claims and directs the whole of our 
nature; it centralizes it and then distributes its 
power in radiation everywhere and in every- 
thing. God is not immediately perceived by 
any human faculty. He is known to the whole 
man in various ways, and we reach Him along 
various avenues. We know Him through 
thought, emotion, affection and activity. Our 
inner relation to Him is one of trust, and this 
remains, or should remain, stable through all 
the changes of life. Our thought of Him de- 
velops and changes as our mind and experience 
develops. The God we conceive in childhood 
takes His aspect in our minds from the kind 
people around us whose kindness is transferred 
to Him. God is quite real to a child, but the 
reality of the child’s conception of God is 
derived and not direct. Here, again, Christian- 
ity steps in and, while admitting all this, in- 
sists that this is not the whole of the story. 
The other side of the story is conveyed to us 
in those words of Jesus which have never had 
full justice done to them. “I say to you that 
in heaven their angels (of the children) do 
always behold the face of my Father.” ‘The 
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problem is to keep the equipoise between these 
two things: the natural ideas of a child about 
God which are conceived in human terms and 
which are learned from human sources; and the 
truth of God’s love for and influence upon chil- 
dren. A sound psychology lays much emphasis 
upon the necessity of teaching the child true 
things about God and Jesus Christ, and of such 
action on the part of the parents as shall sug- 
gest the goodness of God to the child. The 
man who teaches his child about the Father- 
hood of God, and who himself plays the part 
of a tyrant or allows outbursts of temper to 
becloud the little life of his child, discounts 
heavily by his action all that his tongue affirms. 
Nothing about God should be taught to a child 
that he will later have to unlearn. To Chris- 
tian children only the truth about God as re- 
vealed in Christ should ever be taught. 
Finally, psychology comes to our aid in the 
matter of a sound religious education. It is 
ever true in all wise education that the child, 
rather than the pedagogue, is the teacher. “A 
little child shall lead them.” To force an adult 
theology upon a child is a crime. Every child 
makes his own theology. At first it is infantile, 
crude, pictorial, but quite proper to the child. 
Later, under Christian education and experi- 
ence, it changes, becoming either fixed or re- 
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maining fluid all through life. The essential 
thing for the adult to remember is the impera- 
tive necessity of teaching the child nothing 
upon which he will look back in after life with 
scorn and hatred. It will be sufficient for the 
Christian teacher so to present the figure of 
Jesus Christ to the young mind that love for 
Him will be born in early years. Those early 
years are the determining factor for the re- 
mainder of life. There may come a moment 
when the period of puberty is reached, in which 
the phenomenon known as “ conversion ”’ will 
occur. Here psychology is of the utmost aid 
to us, for it shows conclusively how the natural 
and the spiritual factors blend in one decisive 
act which lifts the soul into another region and 
probably determines its orientation in a definite 
spiritual direction for all time. Those of us 
who experienced this great uplift in early years 
are unspeakably grateful to God for it, al- 
though fuller judgment shows that it did not 
carry with it all that at first it was thought to 
do. When it comes naturally or under a gentle 
compulsion of loving interest on the part of 
minister, parent, teacher or friend, it is most 
wholesome. But when it is forced or systema- 
tized it may become one of the greatest spirit- 
ual disasters, involving all after life in misery, 
doubt or sheer indifference to the highest 
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things. The new knowledge has given to us 
an opportunity more marvelous than any the 
Church has yet possessed. Nothing is more 
important than a right and speedy use of it. 
For the Church has, with anguish, witnessed a 
first-class tragedy during the last three or four 
decades. She has seen flock into her Sunday- 
schools the greater part of the children of the 
nation and she has seen them flock out again | 
uninterested in her life and service. Why have 
we failed to retain the millions of children who 
have been taught by us? There is something 
seriously wrong either in the matter or in the 
method of our teaching. Psychology is our 
great ally, if we knew it. It is a new direction 
of God at a time when we sorely need it. For 
the Church of tomorrow depends upon the 
youth of today. 


XI 
THE GOAL TO WHICH ALL MOVES 


(A) THE CENTRALITY OF JESUS CHRIST 


HE book of the Apocalypse, for many 
religious people, is under a cloud today. 


By a certain few it is almost despised, 
as if it were a jumble of incoherent images— 
the product of a strange and disordered fancy. 
By far more it is avoided, as if it were an in- 
tricate set of symbols, the explanation of which 
is for ever beyond us. Whatever be the cause 
or causes of this indifference or suspicion, the 
fact itself is deeply to be regretted. For there 
is no book in the whole Bible which is richer 
in spiritual meanings, and fuller of practical 
significance for our own time than this Book. 
Let us admit freely that some of its fine details 
are still enveloped in a concealing mist, that 
certain of its symbols do not easily yield their 
meaning, and that it is necessary to leave a 
wide margin for secondary interpretations; but 
after all this, there yet remains, in clear and 
splendid relief, the one great central truth of 
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the Book to which all the symbols are bound, 
and of which they are the expression. This 
truth is fundamental for Christianity. It is 
eternally vital, vital for that time, vital for 
our time, and vital for all time. It is a truth 
which, once it becomes our very own, clears 
the vision, warms the heart, quickens the con- 
science, strengthens the will and provides the 
dynamic for all fine Christian living and 
service. It is the truth of the centrality of 
our Lord Jesus Christ in the whole scheme of 
things, and of His absolute Lordship over the 
life of man and of the world. And it is ex- 
pressed symbolically in these words: “ And I 
saw in the midst of the throne and of the four 
living creatures, and in the midst of the elders, 
a Lamb standing, as though it had been slain, 
having seven horns and seven eyes, which are 
the seven spirits of God sent forth into all 
the earth” (Rev. 5:6). Whatever uncer- 
tainty may attach to some of the symbols 
employed in the Book, there can be no un- 
certainty concerning this main truth which it 
sets forth to the accompaniment of trumpets 
and hallelujahs. 


The problem of the book of the Apocalypse 
is a very simple one. It is this: shall the 
Lamb—that is, the Divine Lord who gave 
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Himself in sacrifice for the redemption of the 
world, or the beast—the world power of the 
day, materialistic and often devilish—rule over 
the life of man? The Lamb and the Beast! 
these are the two central figures of the book. 
The gentle and Divine power of the One and 
the brutal and the Demoniac power of the other 
are set in vivid contrast in a series of sym- 
bolic images. The war between the two is 
depicted, and at the end the beast is seen for 
ever vanquished—his flesh given to the vultures 
—while the Lamb is upon the throne, King of 
Kings and Lord of Lords. There was no doubt 
in the mind of St. John as to who should and 
who shall finally rule the world. 

The problem of the book of the Apocalypse 
is our problem, too. Still the conflict rages 
between Czsar and Christ. The beast is still 
abroad branding his fatal mark upon the brow 
of man, and uniting the powers of evil against 
our God and His Christ. The person of 
Christ, the claims of Christ and the ethics of 
Christ, clash with the pride and the passions 
of men, which in turn rise up to resist Him. 

The methods of the beast have been modi- 
fied by the power of civilization, but the aim 
of the beast remains the same. What is to be 
the issue of the conflict? Can we share the 
triumphant faith of St. John and of the early 
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Church? And if so, upon what must that faith 
be supported? The whole secret, I submit, is 
offered to us in this fifth chapter of the book 
of the Apocalypse. It is, from the point of 
view of faith, the central chapter of the book. 
The Seer is in deep distress. He is weeping 
bitterly as he contemplates existence. The 
present is to him full of dread and peril. The 
edict of persecution has gone forth. The Em- 
peror is defiling the souls of men with degrad- 
ing idolatry. Before the statue of Cesar men 
are commanded to burn incense. The infant 
Church is subjected to the scorching of an in- 
tense fire. St. John himself is banished to the 
Isle of Patmos for the testimony of Jesus. 
This Apostle and teacher of the Church is 
anxious about the future. What does it hold 
for the world and in particular for the Church 
which Christ purchased with His blood? He 
looks upward and beholds upon the hand of 
God the roll of destiny strongly sealed with 
seven seals. Not a man, not an angel is worthy 
to break the seals. The future is not in the 
hands of man or angel. Then, in a flash, the 
revelation comes. An Elder, speaking in the 
symbolic language of the Old Testament, indi- 
cates that the Messiah, set forth under the 
national emblem of the lion, has won the right 
to direct that future. The Seer turns to see 
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the lion, and lo! he beholds a lamb, as though 
it had been slain. In a moment the Jewish pic- 
ture passes into the Christian picture. No 
more do we hear of the lion conquering. 
Henceforth it is the lamb—that Divine person, 
who in Himself at once fulfilled the prophetic 
word which spake of “One led as a lamb to 
the slaughter,” and the priestly rites which 
pointed to Him who by the sacrifice of Himself 
consummated every sacrifice. He does what 
men and angels are unworthy to do. He alone 
is worthy of the great task. Lamb though He 
be, there is no weakness in Him. He pos- 
sesses the plenitude of power, as symbolized 
by the seven horns; and the plenitude of wis- 
dom as symbolized by the seven eyes. And 
all this He has won by His sacrifice. In hands 
such as His, the future is safe. He cannot 
fail—highly significant is it that upon the pro- 
clamation of His worthiness all fall down to 
worship Him. They do not wait until the seals 
are broken and the secrets revealed. They do 
not ask “‘ to see the distant scene.”’ They trust 
Him absolutely. They sing their doxology, not 
at the end of the event when all meanings be- 
come clear, but at the beginning when the 
meanings are still hidden. Again it is signifi- 
cant that after this revelation of Christ’s com- 
petence, there is no further mention of bitter 
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weeping and anxiety on the part of the Seer. 
All in the book beyond this point is keyed to 
the note of high thanksgiving, and the final 
scene ends with a hallelujah chorus, “ I heard 
as it were the voice of a great multitude, and 
as the voice of many waters, and as the voice 
of many thunders, saying, Hallelujah, for the 
Lord, our God the Almighty, reigneth. . . .” 


In this great central ‘chapter we have far 
more than the faith of one imaginative man 
expressing itself. It is the whole Church that 
speaks. The heart of the primitive Church is 
revealed to us. What is here set forth sym- 
bolically is exactly the same faith to which St. 
Paul gave a theological and philosophical form. 
The Christ of Apocalypse is the Christ of 
the Epistles to the Romans and Colossians. 
The early Church knew but one Christ—Lord 
of all, whose Lordship was founded upon His 
redeeming work. They knew Him in personal 
experience. He had redeemed them. Their 
theology grew out of their spiritual experience 
of His grace. They were not in intellectual 
bondage to artificial dogmas created by specu- 
lative thinking. They rejoiced in the warmth 
of an enveloping love which liberated them 
from the power of their sins, and brought them 
into perfect harmony with God. They pos- 
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sessed a living faith in a living Lord; a 
masculine faith which, while it was emo- 
tional, was also dynamic, creating character, 
generating endurance, and ensuring victory 
over the world. 

- That faith of the Primitive Church in the 
absolute Lordship of Christ as based upon His 
redeeming work has never changed. It re- 
mains today, as ever, central for the thought 
and life of the evangelical body. There have 
been times when it has suffered eclipse. Fugi- 
tive philosophies, vain speculations, trouble- 
some passions, a weakened devotional tone, a 
lowered spiritual vitality and the force of 
worldly opinion have in turn thrown their bale- 
ful shadows over the soul of man and deprived 
it of the warmth and glory of the redeeming 
mercy of the Son of God. But the eclipse has 
always passed, as eclipses always. do, and the 
sun has shone forth again bringing healing in 
its beams. We, in our time, have felt the chill 
of the shadow; we feel it still, but we believe 
it will pass away and that once again, in the 
warmth of a great religious revival, we shall 
witness a return to that ancient and simple and 
fundamental faith in Christ, our Lord, in the 
might of which the modern Church will repeat 
the ancient victories. The most pressing need 
of our time is a recovery, within the Church, 
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of that vital faith in the Son of God, by which 
alone we overcome the world. For the Church, 
alas! in place of overcoming the world, has 
been largely overcome by it; overcome by its 
speculations, its spirit, its rationalism, its cyni- 
cism, its agnosticism, its materialism. The 
modern beast no longer draws the sword 
against the Divine society, he finds more ef- 
fective the method of asphyxiation by means 
of poisonous vapors, which, unperceived, pene- 
trate and paralyze the very soul. It is the 
enveloping atmosphere of the worldly spirit, 
which today constitutes our deadliest peril, and 
nothing can effectively repel this attack but a 
vital spiritual experience rooted in a real union 
with the living Lord. 

Human pride today bitterly opposes the cen- 
tral faith by which the Church lives. It has no 
place for the idea of a Divine sacrifice on be- 
half of human redemption. It has no place for 
the idea of the Divine Lamb reigning over the 
world. 

1. It has no place for the idea of a Divine 
sacrifice on behalf of human redemption. 
From the beginning the cross has been an 
offence to the proud man. It offends his dig- 
nity and he professes that it outrages his eth- 
ical sense. But what if his dignity be false 
and his ethical sense be deflected? What if he 
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refuse to face the fact of human nature as it 
really is and not as he imagines it to be? 

And what if he fail to comprehend the truth 
that love which gives itself to the utmost— 
even unto death—to secure the highest ad- 
vantage for its object, expresses the highest 
ethical law? It is pride and pride alone that 
blinds the eyes of men to the realities of sin 
and of Divine redemption. Whenever pride 
has run high in any given epoch, there men 
have made a mock of sin and have treated with 
lightness or contempt the Divine sacrifice of- 
fered on behalf of human salvation. But 
where pride has been abased, and the stark 
realities of human life have compelled repent- 
ance, then men have returned, humbly and 
with beating of the breast, to the cross. This 
is the inner story of every great religious 
awakening, and the persistence of the phe- 
nomenon throughout the ages is a proof that 
here we are in the presence of a law of life. 
If history has anything to teach us it is this, 
that when the sense of sin has disappeared or 
become weakened in any community, then the 
cross of Christ has vanished into the mist. 
Men having no consciousness of sickness think 
nothing of the physician. But, on the con- 
trary, when the sense of sin is real then men 
recognize that in the cross lies their one hope. 
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And is there anything more calculated to 
awaken the sense of sin than the true preaching 
of the cross? ‘The sense of sin and the cross 
act and react upon each other. The one calls 
for the other. The penitent sinner cries for 
the Redeemer. The Redeemer, shown upon 
the cross, creates penitence in the sinner. 
Pride, I have said, opposes the faith by 
which the Church lives. But where should 
pride be today? In the easy days before the 
war we were told that “the higher man was 
not worrying about his sins.”” He ought to be 
worrying about them now, or he is worse than 
proud—he is criminal. Is this the time for 
pride—for the vaunting of the “‘ higher man ” 
—after the infernal happenings of the dread- 
ful war years? Shall we still prate of not wor- 
rying about our sins when the blood of millions 
of murdered men cries from the ground to high 
heaven? Dare the world still wipe its mouth 
and declare its excellence, after it has pressed 
into the service of the devil the talent of the 
engineer and the chemist for the wholesale 
blasting of human life? In the easy days 
before the war there was widespread revolt 
against the idea of a Divine man immolated 
for the sins of the world. The atonement was 
even said to be immoral. And the very epoch 
which turned from the cross and expressed its 
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disgust with the thought of blood shed for 
human redemption has been compelled to watch 
the soil soaked to repletion with the blood of 
martyred youth, which now it glorifies and to 
the memory of which it raises cenotaphs and 
monuments. The world has had enough to 
abase its pride, yet still it refuses to admit its 
sin and to cry to God for mercy. Until it 
abases itself and kneels, in humble penitence, 
before Him whom it has re-crucified, there can 
be no healing of its wound, nor prosperity for 
its soul, nor progress for its feet. 

2. Human pride also has had and still has 
no place for the idea of God’s Divine Lamb 
reigning over the world. The charge brought 
against Belshazzar by the prophet may with 
justice be brought against our epoch—“ Thou 
hast praised the gods of silver and gold, of 
brass and iron, wood and stone, and the God in 
whose hand thy breath is, and whose are all 
thy ways, thou hast not glorified.” Men who 
know nothing of the secret of the living God 
always incline to a profound faith in material 
things, and particularly in material force. In 
our time this faith has risen to the height of a 
gross idolatry. It has become a religion. Men 
worship force. Never before in the history of 
the world has force been so invested with the 
attributes of Divinity as today. The force of 
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money by which alone pure pleasure is sup- 
posed to be procured, true place guaranteed, 
and overwhelming success achieved. The force 
of spectacle through which man, victimized by 
the passing show, is prevented from reflecting 
upon the things which pertain unto his peace. 
The force of institutions, the imposing splen- 
dor of which silences the conscience and creates 
moral cowardice. The force of arms by which 
peoples are held in subjection and when mis- 
understandings arise are subjected to the hell- 
ish cruelties of war. The nations have taken 
for their symbols the birds and beasts of prey 
—the lion and the eagle. Where is there one— 
even a nominal Christian nation—that has 
dared to adopt the Divine symbol of the Lamb? 

Adopt it! Our epoch scorns the thought, 
believing it to be absurd, effeminate, unworthy, 
or at the best wholly impracticable. Our age 
has committed itself to the idea that man is 
just a higher beast—some way ahead of his 
lowlier brethren, but yet belonging to their 
order and condemned at last to share their 
fate. From the jungle he has come, to the 
tomb common to man and beast must he 
march. There is nothing Divine in him. He 
was never made in the likeness and image of 
God. Any god there is, has been made in man’s 
image and likeness, being no more than the 
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creation of his imagination and fear. Life is a 
vast struggle for existence, and with man, as 
with beasts, the race goes to the swift, the 
victory to the strong. Whatever amelioration 
is offered to the unfortunate proceeds not from 
the recognition of their spiritual nature so much 
as from the presence of a social uneasiness 
which divines that misery unrelieved may be- 
come desperate and turn round upon those 
whose wealth mocks it. But the deeper notes 
of love and brotherhood in Christ are not 
sounded, because they are disbelieved. For 
the miserable, the weary and the incurable 
even a Haeckel has nothing better to prescribe 
than suicide. Since there is nothing beyond 
this life, no God to believe in, no Saviour to 
redeem, the shortening of life by means of a 
violent end is an act of courage and of virtue! 
To such infernal logic does the materialist who 
admits no God commit himself. 

To counterbalance this horror the superman 
of Nietzsche was created. But again force was 
exalted—man was all in all and he must rule 
by force. Contempt, even to the point of vitu- 
peration, was poured upon Christianity, which 
was designated a “slave religion.” The ideas 
of these and other false masters penetrated the 
minds of millions, and the result was the vio- 
lent explosion which laid Europe in ruins. 
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Men may disguise it as they will, and seek for 
the causes of the late war in immoral diplo- 
macy, commercial envy, unprincipled journal- 
ism, and unnatural greed; the fact remains that 
the radical cause of the disaster which in 1914 
overtook the world is to be found in the de- 
liberate repudiation by mankind of the Lamb 
of God as its only true ruler, and the en- 
thronement in His place of the beast. Does 
the world now believe this? Does it see its 
colossal error and sin? Is it cured of its fatal 
trust in force? Let the present state of 
Europe and the increase in armaments in 
nearly all civilized countries supply the an- 
swer. In every place, God be thanked, there 
are deep stirrings of conscience and a growing 
uneasiness concerning the whole matter. The 
churches are speaking with no uncertain sound. 
But the world as a whole has learned little from 
its bitter experience. The beast is still the 
popular idol. Must there be another hell let 
loose before mankind will return to its senses, 
and offer its sole worship to the Lamb of God? 

What is the great business of the Church of 
God in this critical hour of human life? The 
Church is Christ’s body, the medium through 
which the Living Head expresses Himself in 
the world. The Church is meant to be vocal 
for Him, and active for Him. It is His witness 
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to mankind. It has no other raison d’étre than 
this. When it degenerates into a club, or an 
entertainment society, or a company of re- 
ligious formalists, it suffers degradation and 
eclipse and justly earns the contempt of men. 
Our business is not primarily to formulate a 
philosophy or a theology—although we are 
bound to do both—but to bear unceasing wit- 
ness by lip and in life to the Lamb of God as 
the Redeemer and the Lord of the world. It 
is to a Person that we bear witness; One who 
has appeared in history and to whom historical 
documents and institutions testify; One who is 
at work in personal human lives, delivering 
them from the grip of sin and empowering 
them for all holy service—the Christ of history 
and the Christ of experience. The heart of 
this witness lies in the cross and in the throne; 
the Christ yielding His life in sacrifice for the 
sins of the world, and the Christ reigning as 
the Lamb, by the power of gentleness, love and 
holiness; winning by His wounds and not by 
the sword. 

In the last analysis, for an effective witness 
to be borne to Christ, it is necessary that the 
entire body of Christian people shall recover 
the glory and the power of the evangelical 
faith which works by love. Too long have we 
been speaking with bated breath concerning 
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the Person of Christ. We have seen Him ana- 
lyzed, criticized, diminished and reduced to - 
ordinary proportions by the apparatus of mod- 
ern investigation, and we have feared lest, after 
all, His glory should depart. But now we see 
by the light of the red fires of war that it is not 
His glory which has been dimmed, but theirs 
who criticized Him and refused to obey Him. 
The supposed giants of yesterday have become 
the real dwarfs of today, while away to the 
horizon there stands but one supreme figure— 
the true Lord and Redeemer of men, Jesus 
Christ. Christians must one and all recover 
the faded vision of the Seer of Patmos and 
behold the Lamb of God as central in sacrifice 
and central in rulership. A new and fuller’ 
experience of Christ would wipe away all our 
tears, dismiss all our doubts, and give to us 
the final victory. There is no hope for the 
world save in the ancient Gospel as preached 
and practised by the Church in a new and 
living way. To this immense task Christ calls 
us. To His call let us make answer, “ Here 
am I, send me.” 


XII 
THE GOAL TO WHICH ALL MOVES 
(B) THE PERFECT HUMAN FELLOWSHIP 


T is not without reason that the Bible 
closes its wonderful pages with an ideal 
picture of a perfect human society; a new 

City of God and man wherein life shall be pure 
and generous and free and from which the 
evils that have oppressed the world shall be 
eliminated once for all. This Christian ideal 
answers to the world’s deepest cry. Every- 
where the mankind that counts is yearning for 
a complete and permanent human fellowship. 
The finest men and women of all parties and 
creeds have at last set it before them as an 
ideal to be realized in every department of 
human life: civic, commercial, industrial, na- 
tional and international. The history of man- 
kind shows that from the beginning the world 
has been blindly struggling towards this ideal. 
From the very first the attempt has been made 
to realize life in fellowship. First came the 
family, then the clan and finally the nation. 
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These have been the stages of development. 
And now upon the horizon has dawned at last 
the ideal of a real international, a brotherhood 
of peoples, a fellowship of nations. It is a far 
cry from the days when the supreme glory of 
one chief was to obtain the scalp of another 
chief to this time when, in Europe, a League 
of Nations is in being, and in America a move- 
ment marches to outlaw war, while all over the 
world wise men are talking seriously about 
disarmament. Within the nations, also, the 
feeling after fellowship has been gradually de- 
veloped. Guilds, unions, clubs, leagues and 
other groups—what are these but phases of 
some one great thing which holds mankind in 
thrall? 

The motives of fellowship have varied. Men 
have grouped themselves together, not always 
for the highest purposes or under the highest 
impulses. Sometimes it has been for mutual 
protection, sometimes for mere pleasure, and 
often for the exercise of power over others who 
are not in their group. But whatever may 
have been the motive, fellowship of some kind 
and degree has been felt to be a sheer neces- 
sity of human life. In solitude man is weak, 
poor, joyless, limited. In fellowship he be- 
comes strong, rich, happy and expansive. It 
brings to him a greater fulness of life, a 
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common-wealth, and a common soul which 
means personal enrichment all round. Yet, 
despite all the efforts made to achieve fellow- 
ship, it remains, on the larger scale, a dream 
unrealized. In the great human family there 
are still divisions, enmities, quarrels, suspicions 
and preparations for further slaughter. In the 
smaller families life tends to become sectional, 
exclusive, selective. Numerous small fellow- 
ships are created for the pleasure or conve- 
nience of a comparative few. But the larger 
fellowship, which encompasses the people of 
any nation, to say nothing of all the nations, 
still remains a dream for the few, while by the 
many it is derided as an impossible thing. 
Why is this? Why the enormous abyss be- 
tween the ideal and the actual, between what 
men know to be right and the practical consent 
they give to it? The answer is simple and 
radical: the alliances made by men have never 
gone deep enough. ‘They have been, and are, 
based upon relative and accidental things, such 
as interest, pleasure, convenience. All relative 
and accidental things, in the nature of the 
case, change. They lack the elements of 
permanence. When, therefore, the relative or 
accidental base of fellowship changes, the fel- 
lowship itself tends to dissolve. There is 
nothing remaining to hold it together. The 
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world has never believed this fundamental 
truth that there can be no real, vital and per- 
manent human fellowship, save upon an essen- 
tial, spiritual and permanent basis. We may 
talk round the question as much as we like, but 
the world must perforce accept this radical 
principle before the dream of fellowship begins 
to come true. 

It is a fact within the knowledge of all that 
our globe and all within it consists of a vast 
number of separate elements which cohere per- 
manently because of one central force—gravi- 
tation—which holds them to itself. If that 
force were withdrawn, the elements would fall 
apart and the earth cease to be. So is it with 
the life of humanity. The differences be- 
tween men are almost greater than their 
resemblances;—differences of taste, of tem- 
perament, of race, of training and the like. 
And the differences divide men more and more 
until hostilities and explosions occur, and men 
are rent asunder. If human fellowship, there- 
fore, is to be really achieved, there must be 
brought into operation a moral force—a kind 
of spiritual gravitation—extensive enough to 
embrace the entire race, and not only to hold 
together, but actually to harmonize the differ- 
ent elements in humanity. This is exactly the 
kind of fellowship offered by the Christian 
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Gospel, and it is not offered elsewhere. There 
is no other human fellowship which possesses 
either this broad base or its dynamic. It 
begins with the centre—Gop, and that not a 
vague and nebulous Being who fills all things 
but who can neither be imagined nor known— 
but the God and Father of our Lord Jesus 
Christ. 

Let us be clear about this. An Infinite Being 
who is equal to the boundless Universe, the 
very thought of which makes our brain reel, 
conveys nothing to us of that idea of fellow- 
ship for which we yearn. God, as an idea, as a 
metaphysical problem, as the eternal force, does 
not even touch remotely the crying need of our 
humanity. We cannot even think of fellowship 
with the “ Infinite,” much less experience it. 
Let us be honest about this. Mystics speak 
of losing themselves in “ the One,” but mystics 
are abnormal people, and their language is con- 
fused and incomprehensible to the average 
person. Now, Christianity addresses itself to 
the average person, or it can have no worthy 
message, and certainly not a Gospel for the 
race as a whole. When Christianity, therefore, 
speaks about fellowship with God as the only 
fundamental base of human fellowship, it must 
either disclose to us a God with whom we can 
have real fellowship, or it simply mocks us. 
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Its great claim is that it really reveals such a 
God in Jesus Christ. More than that, it tells 
us that we reach God through Jesus in a 
warmer and more direct way than is possible 
by any other means. I am insisting upon this 
with a practical end in view, and not with any 
desire to raise a theological discussion. For 
my part, I freely avow that I have never felt 
the least heart-warming, nor even any intel- 
lectual glow, as the result of any discussion 
about the Being of the Infinite God. It may 
be, and probably is, necessary to relate our 
religious thinking in some way to the Infinite. 
But the margin of the Infinite is so vast that 
it appals us by its very depth. Besides, the 
Infinite does not really concern me. I cannot 
understand it if I try. I can only deal with 
my God as He comes within the circle of my 
finite human life, and in such a form that my 
humanity can appreciate and respond to Him. 
That is why I am a Christian, because Jesus 
Christ (who never spoke about the “ Infinite ” 
at all) shows me a God whom I can call Father 
and with whom I can hold real communion. 
More than that, He offers Himself as the 
“Way ” to God—the God I want to be sure of. 
And we cannot be far away if, leaving the 
“Infinite”? alone, we take that “Way” of 
Christ and—arrive. Christ appears as man’s 
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Master, Director and Saviour. He “ brings us 
to God,” and when we enter upon His Way by 
a supreme act of faith and loyalty and remain 
in His way by obedience and devotion, we enter 
into fellowship with the Center of all—one God 
and Father. To condense it all into one sen- 
tence, the foundation of an abiding human 
fellowship lies in the attachment of each 
individual with the Divine Father of the 
human family—that Father who has been 
made known to us in the personality of Jesus 
Christ. 

Such fellowship must be personal and indi- 
vidual first of all. There is no compulsion 
about it. The atom must obey the force of 
gravitation. Man ought to obey his center, 
but he can only do so by willing to do so. 
Faith must be a voluntary thing, and because 
voluntary, individual. And just here is the 
root of all the trouble in our humanity. 
Human fellowship is not achieved because men, 
either through ignorance, or selfishness, or 
perversity, will not voluntarily submit them- 
selves to the law of their being. And until 
they do so fellowship will remain a dream. 

Meanwhile a nucleus of universal human 
fellowship is being formed in the world. Those 
individuals who, through Jesus Christ, experi- 
ence personal fellowship with God, are drawn 
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to each other corporately in a new human fel- 
lowship. The Church of Christ is the name 
given to this fellowship. The Church is a vital 
communion of persons who are in new ways 
bound to each other because they are first of 
all bound to their common Lord. The Church 
is not a collection of human units, held to- 
gether in a human way. It is an organism—a 
Body—a spiritual unity—held together by a 
“ Spiritual Head.” It is meant to be the visible 
home of perfect human fellowship; a demon- 
stration of what humanity as a whole may yet 
be. It is not meant to be a club, a close pre- 
serve, a band of the elect, for the enjoyment of 
certain privileges which are denied to others. 
It is meant by Christ to become the medium 
and instrument for achieving a universal fel- 
lowship amongst mankind. The Church is the 
ecclesia—the “called out ”—so that all others 
may be called in, 

That was how Christianity started. It 
began with Jesus, who created a new kind of 
fellowship which included both sexes and all 
classes. It took in a Bolshevist (Simon the 
Zealot) and his deadly opponent (Matthew 
the tax collector). It found place for the chief 
lady of the North Country (the wife of 
Herod’s steward) and a “ lost ” woman (Mary 
Magdalene). Jesus actually achieved the im- 
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possible, and created such a society as the 
world had never seen and has never since seen 
elsewhere. In it all racial and political and 
national and social differences were harmo- 
nized, so that St. Paul could say: “ There is 
neither Jew nor Greek, neither male nor fe- 
male, neither bond nor free, but ye are all one 
in Christ Jesus.” Do you realize what a mir- 
acle that was? In the pages of the New 
Testament we can see this fellowship at work. 
The first picture of the Christian society after 
the day of Pentecost is that of a happy family, 
where all ate their bread with gladness and 
everything was in common. And yet in that 
family there was no monotonous level of at- 
tainment or gift. The natural differences re- 
mained. Tastes and temperaments varied. 
But all references were harmonized in a com- 
mon faith, a common loyalty and a common 
-goal. 

The Early Church was not a heterogeneous 
mass of people—a rope of sand. It was a liv- 
ing body with varying members, but all throb- 
bing with joyous life. That fellowship was 
primarily spiritual, but it soon found a social 
expression. The members bore each other’s 
burdens. They cared for widows and orphans 
and the poor. They tended the sick, and 
opened their houses to each other with gener- 
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ous hospitality. It is a great picture, too little 
heeded by the Bible-neglecting people of our 
time. That Church was, I have said, created 
by Christ; it was also held together by Him. 
They knew Him to be alive. They ever in- 
voked His Name. His Presence remained with 
them. No memory of a dead Teacher could 
have wrought the miracle of the early Christian 
fellowship. Yet the fellowship had to be kept 
alive on their side. It did not function by 
magic. The early Church fed it by corporate 
worship, the breaking of bread, and prayers— 
“means ” of grace. 

The Church ideal remains the same. Time 
has not changed it. As a spiritual fellowship 
it began: a spiritual fellowship it continues. 
A fellowship, not an equality. A harmony, not 
a monotone. In the Christian fellowship there 
are vast differences of spiritual capacity, of 
mental alertness, of moral quality; but the fel- 
lowship profits by them all. Each must learn 
of the rest. While differences exist, there 
can never be any question of anything like 
lordship or tyranny. The only superiority 
acknowledged is that of spiritual character and 
power. The natural differences are harmo- 
nized in Christian love. The common boon 
enjoyed is that of an opportunity for all to 
reach the fullest development of personality, 
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for all to exercise mutual help, for all to learn 
truth in common, and for all to rejoice in the 
plenitude of life. And the common aim of all 
must be to bless the world by leading it to Him 
who can heal its wounds and bring its true life 
to perfection. The Church, then, is meant to 
become the hearthstone of perfect human fel- 
lowship: its demonstration and its force. And 
from the Church warmth and attraction should 
pass to the entire human family. The fellow- 
ship accomplished in the Church is meant to 
extend to the whole of human life: to include 
all men, the difficult, the unpleasant, the disin- 
herited, and the criminal. When once the 
spirit of Christian fellowship burns in a human 
breast, there can be no cessation of prayer or 
activity until the entire race of mankind be- 
comes really one in Christ. Hence the Church 
is bound to be missionary. When she ceases 
to be that, she advertises to the whole world 
that she has lost her characteristic quality and 
has degenerated. 

Now, in the light of all this, what shall we 
say of the actual Church? It is easy to gen- 
eralize and to go astray, to over-color or to 
caricature when answering this question. Let 
us be strictly impartial. It is a fact that wher- 
ever men have taken Christ seriously, the fel- 
lowship which is dear to Him has been created. 
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We see this best of all in small communities 
where each life is under observation. And it 
will not be denied that there have been, and 
are, ideal small churches where the spirit of 
fellowship seems perfectly expressed within the 
community. The Moravian Church is a con- 
spicuous example of a beautiful fellowship 
realized within in brotherly love, and without 
in an unparalleled missionary endeavor. And 
there are many others. Further, no man who 
has a spark of justice in him could do other 
than recognize in the heartiest manner the won- 
derful fellowship that existed in the Middle 
Ages in places where prejudiced historians 
have failed to find it. There were many spots 
where the Church was the center of the com- 
munal life, and where that life was radiantly 
happy. Masters and men said their prayers 
together at the beginning of business. They 
worked together as comrades. Strikes were 
unknown. A human friendliness pervaded all 
the relations of life. The poor were cared for. 
Workhouses were undreamed of. The quality 
of work, the hours of work, the conditions of 
work were fixed by mutual arrangement. Life 
may have been cramped, according to our mod- 
ern ideas, and sanitation left much to be de- 
sired. But people were happy, and amongst 
the groups in each country there was much 
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kindness. There is another and a grimmer 
side to the story, but this side I am emphasiz- 
ing must not be overlooked. To say that the 
Church has wholly failed in fellowship, until 
the modern awakening, is to speak falsely. 

Yet we have to admit with humiliation and 
shame that in many places and often enough 
fellowship has not been realized. Churches 
have been classy, cold, disunited and quarrel- 
some. They have lacked glow. Religion has 
degenerated into a form, and it has warned off 
the “ outsider.” It is not for us, however; to 
throw stones at others. It is our business to 
attend to our own efficiency. The supreme 
need of our time surely is to restore reality and 
force to the fellowship of the Church, not alone 
for the Church’s sake, but for the sake of 
society, in the midst of which the Church is 

-set as the witness to Jesus Christ. A Church 
thrilling with the spirit of fellowship would be 
invincible. Once again, as at her birth, the 
world would marvel, and thousands would join 
her communion. In the warmth of fellowship 
many of our problems could solve themselves. 
We should not need to discuss Orders and 
Sacraments and Unity. These things would be 
outside discussion, for the very hilarity of 

“® Christian life would not tolerate them. 
I plead for the restoration of the Spirit of 
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Fellowship. It is vital to us; without it we 
perish. It will not come in any magical man- 
ner. It is generated spontaneously as we live 
in close touch with our Master, and in no other 
way. The old-fashioned ways of corporate as 
well as private prayer, worship and Holy Com- 
munion are means to this end, and we shall do 
well to practise them. But the end we must set 
before us. As an old social worker I am set 
upon improving the lot of my fellows: of secur- 
ing political justice and a fitting environment 
for all. But a long experience has convinced 
me that you can go far in these directions and 
yet get very little nearer to that necessary goal 
—a true spiritual fellowship between men. 
For Christian fellowship is all-inclusive. It 
alone destroys enmities and opens the way to 
complete living. If it be true that the only 
basis of a durable human fellowship is spiritual, 
then let us who call ourselves Christians main- 
tain fellowship with God in Christ at all costs, 
that the richness of our lives may become a 
royal invitation to the rest of men to share our 
beatitude. 


THE END 
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